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Abstract
This volume is the publication of D.L. Lorimer’s Gabri materials from Yazd 
(Iran) including three minor texts (on marriage ceremony, childbirth and fu
nerals) with translation, comprehensive commentaries and full Glossary. It 
provides an introduction dealing with extensive analysis of the historical 
phonology, lexical system, dialects, dialectal definition of the Gabri language 
among the New Iranian linguistic continuum, as well as several aspects of 
the ethnic history, geographical distribution of the Zoroastrians of Iran, or the 
so-called Gabrs.

In the commentaries to the texts and translations (“Notes”) various details 
of the ethnography, customs and ceremonies of the Zoroastrians of Iran and 
linguistic peculiarities of the recorded texts are thoroughly discussed, togeth
er with full bibliography and parallel materials from other sources.

It includes also, as an Addendum, the description of the marriage ceremo
ny of the Zoroastrians of Tehran by a native author, in the English translation, 
and some interesting drawings from the 19th century rare publications.

In the same series, by the same authors, the following books and articles 
have been published: Materials on the Ethnography of the Baxtiârïs (Copen
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Baxtiârïs (Copenhagen 1995), Twelve Rubâ'ïs Ascribed to Baba Taher in the 
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Preface

Following the publication of the Series “West Iranian Dialect Materials”, 
this volume presents yet another part of the unpublished dialectal mate
rials collected by the British diplomat, military and intelligence officer 
and scholar David Lockhart Lorimer (see Vahman, Asatrian 2001, p. 
227). It is dealing with three ethnographical aspects of the life of the 
Zoroastrians of Iran (marriage, childbirth and death and burial) at the 
beginning of the 20th century.

The texts were recorded by D. L. Lorimer in Yazd: the first text - in 
June, 23, 1914; the second - in July, 8, 1914; and the third - in July, 15, 
1914. There is no information about the informant from whom the texts 
were written down but his name, Burzü. Nor have these texts any trans
lation or commentary but some short glosses and titles in English. 
However, we find some information about the circumstances of the 
recording and the personality of the informant in D. L. Lorimer’s 
“Grammatical sketch of Gabri” published in 1916, where he writes in
ter alia: “My first step was to work out the grammatical forms of the di
alect, nominal and pronominal forms and inflexion, vowels, paradigms, 
etc., with the help of a man who himself talked the Yezdi sub-dialect, 
but also was familiar with Kermani. This man, by the name Burzü, had 
seen something of the world, having spent some years in Bombay, and 
proved himself after a little practice both intelligent and painstaking. 
The medium used was ordinary Persian. Having in this way acquired 
some knowledge of the ordinary forms and structure of the language, I 
set him as themes the subjects of marriage, birth and “burial” customs, 
and in due course he delivered discourses on these subjects which I 
took down verbatim, paying all the attention in my power to the correct 
phonetic representation of his speech ... Every endeavour was used to 
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obtain stories of true Gabri origin, but I fear that only samples of the 
common Persian stock were provided; and Gabri poetry, or verse, ap
pears to be non-existent” (Lorimer 1916, pp. 424-425').

As is known, D. L. Lorimer gives usually a peculiar system of 
recording different dialects of Iran and Central Asia, a system of tran
scription which seems today to be odd and clumsy. It is a pure phonetic 
transcription fixing every nuance of the pronunciation, which demon
strates different variants of almost every form depending on its phonet
ic environment. One and the same form has sometimes more than six to 
seven variants of recording. The inconsistency of D. L. Lorimer’s tran
scription system is a serious impediment for the study of his valuable 
materials. In tackling with the publication of the posthumous legacy of 
D. L. Lorimer, this prominent British Orientalist, we faced, from the 
outset, a very difficult dilemma: either to make his system consistent, 
i.e. to try to find the keys to its phonemitization by eliminating all in
consistencies and the allophones in the recording, etc., or to keep it un
changed. We have chosen the third solution: we have preserved the sys
tem almost entirely, with the main lines of the traceable phonetic phe
nomena, but made it more systematic. This allowed to acquire the rele
vant data for revealing the tendencies of the phonetic developments of 
the given dialect represented by the recorded materials (concerning 
Lorimer's Bakhtiari materials see in details Vahman, Asatrian 1987, 
1991, 1995). The number of the variants was reduced regarding, first of 
all. the frequency of their occurence in the text and their linguistic war
ranty. E.g., concerning Gabri of Yazd we gave preference to the forms 
with -W-, rather than -v-, because the former is more common for the 
language of the Zoroastrians of Yazd, and in many positions, especially 
before long vowels, is phonetically argumented. At the same time vo
calic alterations of the lexical units and grammatical forms were kept as 
they were. The historical aspect was another basis for the elimination of 
the inconsistencies: in considering the forms tôhèn, tohèn, e.g., we pre
ferred the variant with long -ö-, having in mind its etymology: < *ati- 
äy- (hardly with duration suffix as in Kurdish di- < *hada-).

In case of obvious redundancies of transcriptional signs, the forms 
with simple system were preferred: e.g. from the group awwal / awal / 
awul, etc., the last two forms were chosen. But all the forms with inde
pendent phonetic values are preserved unchanged, cf.: sô/ usü, gi/ gè/ 
kè/ ki, môdmïra/ môdmëra, xavarmïra/ xavarmëra/ xoyïrmïra, wa/ 
wo/ vè/ o, a/ i/ ba, è-/ i-, etc.
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The abundance of such forms is very normal for an unwritten language 
like Gabri. D. L. Lorimer himself rightly states that “Gabri is for practi
cal purposes an unwritten language, and there is nothing to standardize 
its pronunciation. The same man will vary his pronunciation of the 
same word almost in one and the same breath” (ibid., p. 425).

The existence of such variants vividly shows the ways of the cristal- 
lization of the linguistic material, leading to the further development of 
forms. Looking through this phenomenon one can trace the inner ten
dencies and priorities of a given language in a given historical period, 
find out the diachronic perspectives of their formation. Therefore, fixa
tion of the phonetic variation of morphemes and lexical units is a lin
guistic basis of utmost interest, not least for the history of the language.

The transcription system of D. L. Lorimer adopted in this volume is as 
follows:

Vowels
Phonemic value

ä /ä/
a /a/, /i/
ë /ë/, /i/, /a/
e /a/, /i/
è /a/, /i/
î /i/
i /a/, /i/
ö /ä/, /ö/, /û/, (/u/)
o /ö/, lui
ü /â/, /ô/, lui
u lul, /i/, (/a/)

These sounds seem to represent the various phonetical alterations (allo
phones) of a certain group of phonemes, perhaps: /â/, /a/, /î/, /i/, (/ë/?), 
/ö/, lul, lul (see also Ivanow, pp. 50-53).

The short phonemes /a/ and III being manifested as [a], [e], [i] in D. 
L. Lorimer’s script, have the articulation of a reduced vowel, -9-, in the 
pre-accented position, as -i- in English bird, or -e- in water. Lorimer’s 
[è] (also from /a/ and lil) is in fact the same as [e], maybe with more 
open articulation.
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Consonants
Phonemic value

k /k/
g /g/
x /x/
y /y/
q /y/, /(k)/
t /t/
d /d/
P /p/
b /b/
v InIvjI
w IvIvjI
f /f/
c Ici
J /J/
s /s/
s /s/
Z /z/
n /n/
ni /m/
I /l/
r /r/
h /h/

The signs [qj and [y] represent the phoneme /y/. The plosive q is by no 
means emphatic and sounds like fricative y, and even x (before conso
nant).

In D. L. Lorimer’s transcription [v] and [w] represent more likely a 
sole phoneme - perhaps, a special sound between these two. As it is 
rightly stated by him: “The v sound in Gabri appears to be neither a true 
v, nor a true w. I think it is a bilabial spirant ... Initially before o (Ö, or 
ä) and medially between vowels it tends towards w, elsewhere it is 
more akin to v. This is only a rough generalization. According to my 
observation Y. (Yazdi) inclines towards the w, and K. (Kermani) 
towards v” (ibid. p. 432).

V. Ivanow speaking about the same problem, adds: “the bi-labial 
semi-vowel w is often ... very close to the labio-dental fricative v. Per
haps we may suggest that there is a special sound between these two; 
this, perhaps, may be true of Persian v-sounds in general, because, 
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though probably originally a real v, it is often negligently articulated” 
(ibid. p. 54).

As to the fricative h, it is very light, almost inaudible; usually it 
appears as a mere glide.

Gabri seems to be deprived of the phoneme /z/ amply represented in 
the Western New Iranian, especially in Kurdish, Baluchi, Zaza, etc.

The glottal stop - a superscript apostrophe in our edition (Lorimer 
uses a point) - appears in the borders of morphemes, mostly in postac
cented position, cf. : gyau’ün, n’au. pö’i, etc.

The texts included in this volume are supplied with an introduction, 
verbatim translation, commentaries and glossary.

Authors express their heartfelt gratitude to Mr. Keykhosrow Keshavarz, 
the unrival connaisseur of Yazdi Gabri, a devoted Zoroastrian, native of 
Yazd. for his invaluable comments on the texts and precious help. We 
would like also to thank him for his hospitality shown to us at his home 
in Eskilstuna, Sweden.

For the burdonsome work on preparing the whole manuscript for 
print we are indebted to Dr. Vahe Boyajian-Surenian (Caucasian Centre 
for Iranian Studies, Yerevan).

Fereydun Vahman,
Copenhagen, June 2001

Garnik S. Asatrian
Yerevan, November 2001





Introduction

1. Yazd is the name of a comparatively small province and its capital 
city situated in Central Iran, to the South/East from Kashan. Here, along 
with Kerman, the main bulk of the Zoroastrians of Iran - remnants of 
once flourishing communities scattered all over Iran and considerably 
diminished during the reign of the Safavids and subsequent persecu
tions - is concentrated.

Zoroastrian population of this province dispersed in about 20 villages 
around the city of Yazd, and in the town itself. H. W Bailey, being in 
Yazd in the early 30-s of the 20th century, gives the following list of the 
villages, where, according to his informant, the Zoroastrians lived: Xor- 
ramsäh, Xeyräbäd, Ahrestän, Zeynäbäd, Möryäbäd (Maryamâbâd, or 
Maryäbäd), Hasanäbäd, Nosratäbäd, Nasriäbäd (or NersTäbäd), 
Elahäbäd, Hoseynäbäd, MehdTäbäd, AlTäbäd, Mazre-ArdasTr (or 
Mazre-Kaläntar), Küce-buyük, Qäsemäbäd, Cam, Mobärake and Taft 
(Bailey 1936, p. 309). In Qäsemäbäd only, he said, predominantly 
Zoroastrians were found (ibid.).

A newer and more comprehensive list of the villages of Yazd where the 
Zoroastrians live with a precise chart of the locations is provided by 
Keykhosrow Keshavarz (Keshavarz 1984, p. 52).
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NORTH

A

♦ Mazre-Kalantar

Elahabad ♦

♦ Asrabad KERMAN

Nosratabad ♦

YAZDKuce-buyuk

Ahrestan ♦

♦
Rahmatäbäd

NÄ’YIN
♦ Sarïfâbâd-e Ardakân

Hoseynâbâd-e Meybod

♦ Kasnavïye
♦ Nersîâbâd

♦ Maryamâbâd
♦ Mehdïâbâd

♦ Qasemabad
♦ Xorramsâh

♦ Aliabad
Ja‘farabad ♦

♦ Hoseynabad

Mehdiabad-e Rustaq

Xeyrabad ♦

Zeynâbâd ♦

Xalïlâbâd ♦

Hoseynî ♦
Taft ♦

♦ Cam

♦ Mobâreke

Y
SÎRÂZ

As can be observed, the lists of H.W.Bailey and K.Keshavarz coincide 
in general, except some localities, which were not mentioned by the 
British scholar. All the villages have mixed Muslim-Zoroastrian popu
lation. No data concerning the percentage of the Zoroastrian inhabitants 
in each village is given by any author. For Taft only, Keshavarz indi
cates, that four of the twenty quarters of the town are Zardostî-nesïn, i.e 
where the Zoroastrians live: Bäy-e-golestän, Bay-e-xandän. Rähatäbäd 
and Sarde (ibid.).
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The number of the Zoroastrians living outside Yazd and Kerman is 
very small. There is a big community in Tehran, mainly consisting of 
migrants from the mentioned districts. Tehran is now the centre of the 
Zoroastrians of Iran and the main scene of their social and religious 
life.

For 1903 A. V. Williams Jackson gives the following figures for the 
Zoroastrians of Iran:

Yazd and vicinity
Kerman
Tehran
Kashan
Shiraz

8000-8500
2400
324

45
42

Qum, Isfahan and Sultanabad 18
Total about 11000 (Lorimer 1928, p. 302)

For 1917 D. L. Lorimer quotes the following, as he maintains, the more 
accurate figures:

Yazd city 
Yazd district 
Kerman city

5000
5000
2300

Kerman district and villages 500
Tehran
Total

200
13000 (ibid, p. 303)

The evolution of the number of the Zoroastrian population of Iran dur
ing the past 80 years can not be traced with accurate data. However, for 
1975, according to G. Windfuhr (Windfuhr, p. 105), there were 25000 
Zoroastrians in Iran - 19000 of them in Tehran, 4000 in Yazd and its 
surrounding villages. By the mid 1980s, there were fewer than 20000, 
with virtually none left in Kerman (ibid.)

1.1. Zoroastrians confess one of the oldest religions of the world, 
founded by Prophet ZaraOustra (or, in European tradition, Zoroaster) in 
the remote past. Many of the elements of the Zoroastrian beliefs go 
back even to the Indo-European antiquity.

With the conquest of Iran by Arabs in the first decades of the 7th cen
tury A. D. and conversion of the most of Iranians into Islam, the reli
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gion of Zoroaster lost its secular power but continued to survive as the 
faith of a devoted minority who preserved the religious traditions of its 
ancestors through the hardships of centuries. Further on, a considerable 
part of this minority moved to India and settled there. Indian Zoroastri- 
ans now. otherwise known as Parsees, though preserving all character
istics of their ancient confession with strong feelings toward their old 
country and many ties with their coreligionists in Iran, have lost their 
mother tongue and ethnic identity. They speak Gujarati, one of the 
Indo-Aryan languages. The term Parsee (or Parsi) for the time being 
has become rather an ethnic name, a characteristic of a separate ethno
confessional unit.

But the Zoroastrians of Iran have preserved their language and ethnic 
identity as Iranians, remaining at the same time the avid followers of 
their ancient faith (for the comprehensive history of the Zoroastriern 
minorities in Iran and India, see Boyce 1979).

The Muslim population of Iran calls the Zoroastrians Gabr, infidel, 
non-Muslim. This term is amply manifested in Persian literature where 
it was used by different poets of the Classical period. It is also traced in 
various local dialects all over Iran (cf. Geiger 1890, No. 81); Kurds, 
e.g., call Christians (Armenians) gavur, which is, of course, the same 
term.

In Europe the term Gabr (Gabri being the name of the dialect) was 
introduced first by Anquetill du Perron (see in detail Hadank, pp. 
LXVII et sq.) and then got a wide usage in Western literary and schol
arly tradition. The etymology of this name is not established yet. 
Among the Iranian authors (cf, e.g. Pür-Dävüd, apud: Dehxoda, s.v.; 
Sorushian, p. XVI) prevailing is the view of its possible connection 
with the Arab, kafir (pl. kufldr), which is not more than a Volksety
mologie. Phonetically such a derivation by no means can be argument- 
ed in Semitic. One can. perhaps, trace it to the Aramaic gabrä “man, 
male” (Syr. gabrä, Hebr. gäber, Arab, jabr), although the semantic 
development is difficult to explain. Probably, this Aramaic word, 
which was a constant ideogram for mart “man” in Pahlavi (GBR’) - 
cf. mwg GBR’ = muy-mart “magus” - was meant by the newly con
verted Iranian Muslims (mainly in literary circules, of course,) as a 
shibboleth for “a Zoroastrian, a follower of the old faith” par excel
lence. And this primarily was rather a literary cliché, not a common at
tribute, as we can trace it in the early monuments of the New Persian 
poetry. Cf.:
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Ki dën-i Masïh nadärad durust,
Rah-i gabrakï varzad u zand u üst.
“One who is not a true Christian,
Follows the way of the Zoroastrians (gabrakï),

and the Zand, and Avesta” (Firdousi).

Tü mard-i dënï, ïn rasin, rastn-i gabrän ast,
Ravâ nadäri bar dën-i gabrakän raftan.
“You are a religious man, and this custom

is the custom of the Zoroastrians;
It does not suit you to follow the way

of the Zoroastrians’’ (‘Unsurl).

Maybe, indeed, Gahr = Zoroastrian equation had its origin in the liter
ary tradition and only later became a derogatory designation among the 
wider population. Otherwise it would be difficult to explain the seman
tic development of “man, male” to “infidel, heretic”.

To avoid using this word, obviously insulting for the Zoroastrians, 
some Persian authors considered behdïn (MP. vëhdën’, dïn-i beh-Tis also 
used by Daqiqi) to be the right term for the followers of the Zoroaster’s 
religion in Iran, and lahje-ye behdïnân - for their dialect (cf 
Soroushian, pp. XVI et sq.).

Although in the European scholarly tradition the term Gabr is com
pletely devoid of any derogatory connotation, however, in the present 
work we have tried, where it was possible, to avoid the use of this term, 
giving preference to the descriptional forms: the dialect of the Zoroas
trians of Iran, etc. But one should emphasize that Gabr (Gabri) in aca
demic literature is already an established term and it is not easy to dis
card it completely. Using the term “the dialect of behdïnân” (see Wind- 
fuhr) can also be misleading getting confused with the Bahdïnânï 
dialect of the North Kurdish, Kurmanji.

2. The language of the Zoroastrians of Iran
Today the Zoroastrians of Iran, according to the area of their habitation, 
speak two dialects: Yazdi and Kermani. The differences between these 
two can be found in some slight phonetic variants, distribution of cer
tain lexemes, as well as in a number of grammatical discrepancies. 
Moreover, the migration of the Zoroastrian population from Yazd to 
Kerman and vice versa, had from old times caused the formation of a 
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certain koine for all Zoroastrians of Iran. As D. L. Lorimer says: “The 
Gabri spoken by the Gabrs of Yezd is in all essentials the same as that 
spoken by the Gabrs of Kerman” as “The Gabrs of Yezd and Kerman 
form the bulk of the Gabr community in Persia” {1928, p. 302).

Within the Yazdi dialect itself there can be traced a number of sub
dialects (Yazd city, Maryamäbäd, SarTfäbäd, Xorramsäh, Ahrestân and 
Taft), which slightly vary from each other mainly in different phonetic 
representations of certain lexemes (cf. table I).

Table I

Taft Ahrestân Xorramsäh SarTfäbäd Maryamäbäd Yazd English

müzèr môzèr muôzèr mâzèr muèr môr mother

pzèr pzèr pzèr pzèr bdèar bdèr father

xär xär xär xär xuèr xavèr sister

bzüzèr bzôzèr bzuôzèr bzâzèr duvèr dvèr brother

xâpsèr xâpzèr xâpzèr xôypsèr xuôbdèr xôbdèr father ’s 
sister

xämög xämög xâla xôymâzèr xuômuèr xômèr mother’s 
sister

xîya xîya xîya xîya hwük wük egg
kza kza kza kza xdë x(a)da house

(home)

nüz nüz nüz nüz nüd nüd throat

kzï kzï kzï kzï xdï xdï pumpkin

Some of these forms are attested also in our texts: mod- “mother” (in 
môdmîra Glossary), bedèr- “father” (in bedèrzèn —> Glossary), 
xavèr “sister” (—> Glossary), xavarmë/ïra. xôyïmïra (—> Glossary), 
xög, hük “egg” (—> Glossary), xada “house” (—> Glossary).

The Zoroastrians of Iran call their mother tongue Dari, which is an 
obvious archaization aimed at giving it a certain “historical prestige”. 
In fact it has nothing to do with the real Dan, a language of another 
time and another status.

It must be noted also that the dialect of the Zoroastrians, both in Yazd 
and Kerman, is distinct from Persian spoken by the Muslim population 
of those regions.
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2.1. The language of the Zoroastrians of Yazd and Kerman belongs to 
the continuum of Central Iranian dialects. It has especially close rela
tions with the Nâï’nï, AnärakT, Zafre’î, and the Jewish dialects of Yazd 
and Kerman, etc.

Although having some South-Western elements in the phonetical sys
tem (e.g. -s- < *-0r- in several lexemes, cf. sè “three” < *0raya-, vs. 
Northern forms, Parth. hire, Zâzâ hire, etc.) and vocabulary (sir “milk” 
< *xsïra-, vs. sift, sit, sot, etc. < *xswipta- in North Iranian, etc.), Gabri 
is an obvious North-Western dialect.

2.2. The North-Western character of Gabri can be explicitly revealed in 
the following phonetical developments:

1) OIr. *-0r->-r- (perhaps, via *-hr-): wör “water mill” < *-är-0ra-; 
pöhr, pör, pörög (in Kermani Gabri pôrèr by analogy with dotér 
“daughter”) “son. baby” < *pu0ra-; dora, dowra “a large sickle” < *dä- 
Øra- (cf. Olnd. dätra-), but cf. dösr “sickle” (in Kermani) which, is, per
haps, a “learned form” (cf. MP dösr {d’sr}); mör “mother” < *ma0r- 
(môd-a/èr is being a mere borrowing from Persian: môza/èr is a sec
ondary form by d/z correlation); wöwur “pregnant” < å-puØra-(tanu)- 
(cf. Gazi övur, vs. Kurdish ävis, Pers, äbistan, etc.), etc. (Asatrian 
1995, p. 408). Basically, this *-0r->-r-/-s- has a fabulous distribution in 
almost all West Iranian dialects irrespective of their Northern or West
ern character. Kurdish, e.g., a “genuine” NW Iranian language, as well 
as Baluchi, give an obvious preference to the forms with -s- < *-0r-, 
which can not be explained just as a result of dialectal mixture. D. N 
Mackenzie (p. 77) is inclined to consider it as a common isogloss 
between Kurdish. Persian and Baluchi, where there is an inherent -s- 
unambiguously going back to OIr. *-0r- (cf. Bal. äs “fire” < *ä0r-, etc.). 
As it is stated recently: “cette évolution n’est pas seulement le privilège 
des dialectes du sud-ouest. Les conditions qui ont conduit à la présence 
dans le kurde de lexèmes présentant -s- < *-0r- qui, bien que peu nom
breux, lui sont “propres” (hérités de l’ancien iranien), alors que *-0r- > 
-r-/-r- est plus ordinaire (“normal”), ne sont pas encore claires; ici, on 
supposerait possible quelque chose de plus complexe qu’un simple 
mélange dialectal au sein du massif kurde” (Asatrian, Livshits, § VI, 4b, 
p. 86).
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2) Oir. *-xt- > -t-: dot “daughter, girl” (with diminutive suffix, dötög) < 
*duxta- (cf. Kd. döt); sötvün “burn” < *suxta- (Kd. sötin, NPsüxtan), 
etc.

3) Olr. *dw- > b- (SW Ir. d-): bar “door” (barög. with diminutive suf
fix -ög) < *dwar- (cf. barëxta “room door”); bè “other, another”, bdï 
“again” < *dwitya-, cf. MP bid “other, another, again”.

4) Olr. *-z- (< IE *-g(h)-) remains regularly -z- (SW -d-): zömöd, 
zömöz “son-in-law” (cf. Av. zäma-, zämätär-, etc.); zör “wall” {via 
*dezßär > *zwör) < *daiza-bära- (vs. Pers, devär < *daida-bära-); 
zönödvün “to give birth” < *zan-; zünödvün “to know” < *zan-, etc.

As for dast “hand” (cf. Av. zasta-, Olnd. hasta-), it is a special lex
eme prevailing all over Wir. area with SW reflex of the IE *g-, i.e. d-. 
Almost all Middle and New Iranian languages, even the Eastern 
dialects, have exclusively dast. G.Morgenstierne’s suggestion on the 
pure phonetic nature of this phenomenon - by dissimilation (z - s > 
d(5) - s) - is quite acceptable {EVP, p.39; HFL II, p.225).

5) Olr. *-s- (< IE *-k-) results in -s- almost in all positions: sar “head” 
< *sara- (IE *ker-); sart “cold” < *sarta-; mas "big, great, large”, 
mözim {once recorded by D.L.Lorimer, 1916, p.433; cf. Kurdish 
mazin) < *mas- (cf. Persian mih); kas, kasög “small” < *kas- (Pers, 
kih); rüwös “fox”, Parthian röbäs, MP röpäs, Olnd. lopäsa-, NP 
rübäh, Kurdish rüvï. But there is a number of lexemes with pure SW 
characteristics: wôhï “antelope, gazelle” < *äsuka- (IE *ökü-s), NP 
ähü, but Kurdish âsik; wôhèn “iron”, NP âhan. vs. Kurdish âsin (Av. 
haosafna-, Sogd. ’spn-, Parth. “swn /äswan/, etc.), IE, probably, 
*(a)kuano-.

6) The Olr. group *-sp- (< IE *-ku-) has remained unchanged in a very 
important lexeme: sva, seba, sawa, sewa “dog” (cf. Kermani bîja-sewa 
“son of a bitch”) < *spaka-, cf. Zäzä espe, SemnänT aspa, Xunsârï, SoT 
isba, VonisünT esba, Kohrüdï espa, etc., vs. Kd., Persian sag < *saka-. 
Another word for “dog” is asu attested in a petrified expression: san- 
dol/sangol-e asu “dog’s feaces” {Mazdapur, pp.37-38, 49), which, 
probably, comes from *saka- (i.e. with *s- < *-sp-). This phonetic pecu
liarity is revealed also in asb “horse” (< Olr. *aspa-, IE *ekuos-), 
though it can hardly be considered here as a relevant item, as the word 
is an obvious cultural term {Asatrian 1997).
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7) Preservation of initial *w-(v-): wöd “wind” < *wäta- (NP, Kd. bäd), 
varf “snow”, Av. vafra- (NP, Kd. barf); vacca “child”, MP vacak (NP 
bacca); wörön “rain” < *war- (NP, Kd. bärän); wösna “hungry” < 
*wrsna- (NP gurisna, dial, gusna, Kd. bircT, South Kd. birsT); varra 
“lamb” < *warnaka- (NP barra); vïd “willow” < *waiti- (NP bid); vïr 
“memory” < *wîra-, Kd. bïr. This phonetic rule has attracted also some 
other forms with original b (< *p-), cf. vï-kâr “idle, unemployed” (bï/ï 
< MP apö-).

8) OIr. initial *y- > y- (otherwise in SW Ir., J-): yöy-/yört-, yövöd- “to 
chew”, NP javïdan, Kd. ju(T)n; yüsödvün, yösnödvün “to boil” < 
*yaus-, NP jusïdan, jusändan; in Kermani Gabri ya, yä, yö “barley” < 
*yawa-, but in Yazdi ja, cf. NP jou. Kd. ja; yöma “garment, coarse cot
ton cloth” < *yämaka-, NP jäma, Baxtiari jova; yö- “place” (in yoga), 
NP jay, Kd. JT.

9) OIr. *-c- in anlaut results always in c- (cam, cem “eye” < *casman-, 
etc.) but in intervocalic position becomes -J-: rüj “day” < *rauca-; rij- 
(rëtvün) “to pour” < *raicaya-, NP rëxtan, Kd. rëtin (riz-); sëjen “nee
dle” < *s(a)ucina-, cf. NP süzan, Bal. sïcen, Kd. süzin (zn details Asa
trian, Livshits, § XIII, pp. 90 et sq.\, sej- (intr.), süj- (trans.) “burn” < 
*sauca-, NP süz-; vijör “market” < MP väcär, NP bäzär, etc. But in az 
“from”, Gabri reveals a SW trait, cf. Kd. zi < *hacä.

10) Olr. initial groups *fr-, *xr- become hr- in the following forms: hèr- 
mön “order“, NPfarmän, MPframân; harïdvün, hirötvün “to buy” < 
*xrî-, NP xarïdan, Kd. kirïn; hèrôtvûn “to sell”, NP furöxtan, Kd. 
fifötin; here “wide”, NP faräx. Kd. fira (but in Yazdi also pèrax: a 
later borrowing from NP with f- > p- adaptation, see § 2.4, 6); (h)rös 
"beestings”, NP äfrösa, etc. (< *frau-s- “to thicken”); hèrdü, èrdô 
“tomorrow”, NP fardä; hrös “cock” < *xraus- (xrüs id. is borrowed 
from the NP xurös).

11) OIr. groups *-sm-, *-xm- become in Gabri -m-: cam, cem “eye” < 
*cacman-, NP casm, Kd. cav; dèma “tower of silence”, NP daxma (< 
*dag-).

12) Preservation of *-rz- group in svarz “spleen” < OIr. *sprzan-, NP 
supul, uspurz, with different reflexes of the OIr. *-rdz-.
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13) Oir. *-nd-/*-nt- > -n(n)-: gan(n)em “wheat”, NP gandum; ban, 
ba(n)na “land-mark, block”, NP band < *banda-; ganï “rotten”, NP 
gand, Kd. ganï < Uganda-.

14) Oir. *h/xw- > *wh/x- is attested in vyöstvün “to desire, want, wish” 
(< *wxaz-) < *xwaz-. The homonymous vyöstvün “befit” manifested 
in impersonal (è)vau (—» Glossary, s.v.), seems to be an adaptation of 
NP bäyistan.

2.3. One of the most conspicuous NW Iranian characteristics of Gabri is 
the formation of the present base of the verb *kar- “to do” without a 
nasal infix, as in Kurdish and unlike Persian, cf.: ikra (—> Glossary) “he 
does”, Kd. dika, vs. MP kunët (< *kr-naw ), NP (më-)kunad.

2.4. Minor and isolated phonetic changes and 
later developments

1) OIr. *k- > x- in anlaut: xada, xda, xadë, xida “house” < *kata-, NP 
kada (Yazdi ki/ed/za, with initial k-, is. perhaps, due to a later inherent 
phonetical development); xdï, xadï “pumpkin” (kzi - the same as in 
previous case), NP kadü; xuduni “which, someone”, NP kudäm, etc.

2) Secondary development of *-s- to *-s- in -st- group: dast “hand”, NP 
dast: bast “tied”, NP bast, etc.

3) Interchange of -s- and -s- in vos- “to boil” < *yaus-, NP jos-.

4) Prothetic w-(v-) in the initial position before a long -ä, or -ö: wöw 
“water”, NP äb, Kd. äv; wös “soup, gruel, porridge”, NP as; wôhï 
“antelope”, NP âhü; wôhèn “iron”, NP ähan; wört “flour” (also art), 
NP ärd: völ “äl, a female demon”, NP äl; wölö “plum”, NP älü, etc. 
This peculiarity is traced also in the vocabulary of non-Iranian origin, 
cf. wôdïm “person, man”, Arab.-Pers, ädam; wörüs “bride”, Arab.- 
Pers. ‘arüs, etc.

Prothetic w- is a prevailing phenomenon only in Yazdi, in the sub
dialect of Kerman it appears only sporadically (cf. Kenn, äw “water”).

5) The development of intervocalic *-m- to -v-/-w- is a common feature 
for Gabri, Kurdish and Baxtiari, although only in Kurdish it appears to 
be systematic. Cf.: niwak “salt” (but also minak < *nimak), NP 
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namak; zavïn “earth” (but also zamïn); pesïvün “repentant" (also 
pesïmün), NP pasïmân; özwüdvün “to try, examine” (also 
özmüdvün), NP âzmüdan. etc. As to the infinitive ending, with -m- or 
_w./-v-, there is a common alteration of these two variants, appearing 
almost in parallel cases: with -m- (i.e. -mün) mostly in Kermani and - 
w/vün predominantly in Yazdi.

D.L. Lorimer made an inquiry asking a native speaker of the dialect 
to shed a light on the distribution of the phonetical variants of this mor
pheme. He says: “I asked him (the informant) about the -mün, -vün 
ending of the infinitive. He asserted at first that only -vün was used, but 
afterwards on reflection admitted that -mün sometimes occurred as an 
alternative. One might say for instance: dïdmün, vötmün, nastmün, as 
well as dïdvün, vötvün, nastvün. I should consider that it is probably 
safe to regard -vün as the typically Yezdi form” (Lorimer 1928, p.307). 
(For the *-m- > -v-/-w- in Kurdish and Baxtiari see in details Asatrian, 
Livshits, § XIX, 2,3, pp.95-96; Vahman, Asatrian 1995, p.15, also Vah- 
man, pp. 109; on the origin of this formant see below, § 3.2).

6) The common Wir. -f- becomes -p- including in the cluster -ft- and in 
the Arabic loanwords: parseng “farsang, measure of distance", NP 
farsang; peresta “angel”, NP fïrista; neprïda, neprïdôg “a naughty 
(lit. “cursed”) child” (< *ni-fnta-), NP nifrin; pesör “pressure” (also 
xosär!), NP fisär; pöesa “prostitute”, Arab.-Pers, fähisa; pekr 
“thought, imagination”, Arab.-Pers, fikr; pönüs “lantern”, NPfänüs (< 
Greek); grapt “took”, NP girift; kaptvün (also kaftvün) “to fall”, Kd. 
k’atin < *kap-ta-; pömöd- “understand”, Arab.-Pers, fahmïdan; söpra 
“table cloth”, Arab.-Pers, sufra. etc. Probably the forms with original 
fr- in anlaut (peresta, parseng) are later borrowings from NP, other
wise they might have become hr- (see above § 2.2, 10).

7) Preservation of the original -d- in the following lexemes: köd 
“when”, Av. kaôa; na/ed “reed” < *nada-, NP nay; nöd, nüd, nüz 
“throat” < *näda- (?), NP näy; wôdïna “mirror”, NP âyîna, Baluchi 
âdën(k), MP âdênak < OIr. *ä-dai-; mid “hair” < *müda-, NP mü(y); 
pâda “basement” < *pädaka-; vedva “widow” < *widawaka- (bîva is a 
borrowing from NP bïva).

8) The transition of the New Western Iranian initial and intervocalic 
*-x- to -h-: hüs, hösa “car of corn”, NP xösa; huik, hök “earth”, NP 
xäk, Kd. äx (< OIr. *äi-ka-); hüsk, hösk “dry”, NP xusk, Kd. hisk (< 
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Oir. *huska-); hist “brick”, NP xist; his “plough”, NP xïs; hamïr, 
hèmïr, mir “dough, paste”, Arab.-Pers, xamïr, Kd. havïr; mahmal 
“velvet”, also malmal (—» Glossary), NP maxmal; hurök “food” (also 
xurök), NP xuräk; hormö “date”, NP xurmä; hôlï “empty”, Arab.- 
Pers. xâlï, etc. But cf. xar “donkey”, Baxtiari har, NP xar, etc.

9) The intervocalic SW Iranian *-d- becomes -h- in bühï, bô’ï, bü’ï 
“arm” < *bädu-, cf. Judeo-Pers. b’hv. v.v. NP bäzu (in details Vahman, 
Asatrian 1987, p. 70; id. 1995, pp.17,18).

10) The secondary development z- > y-: yen. yènôg. yuna “woman”, 
NP zan (but cf. also zïvn(a), zïün(a) z’J.); yèng “rust”. NP zang(är).

11) The secondary transition of *g- > y- is attested in yüz “walnut” < 
*gauza-, Classical NP göz (jouz), Kd. göz. cf. also Arm. onkoyz < 
*han-gauza-.

12) In anlaut the change of p- to b- can be traced in bedèr, bdèr 
“father”, NP pidar.

13) In the system of vowels the narrowing of long -ü- > -T- can be men
tioned: zïd “fast, early”, NPzüd: did “smoke”, NPdüd; dïk “spindle”, 
NP dük; tïd “mulberry”, NP tôt; mïm “wax”, NP mum (Classical 
möm); dastïr “Zoroastrian priest”, NP dastür; mid “hair”, NP müy 
(see above, N 7), etc. This phonetical peculiarity is shared also by Kur
dish and Baxtiari (see Vahman, Asatrian 1995, pp. 15-16).

3.1. The verbal prefix forming Pres. Ind. in Gabri is the same as in Bax
tiari: i-, a-, or è-, from OIr. *aiwa- (via *ëw-), vs. MP hamë(v) (< 
*ham-aiwa-), NPmT- (Classical NPmê-), Kd. di- (< *hada, via *(h)aô), 
etc. (see Vahman, Asatrian 1987, pp. 12,13, note 7).

3.2. The New Iranian reveals a picturesque variety of the infinitive suf
fixes with different origins: 1) from *-tanai (NP and dialects), 2) *-tai 
(the so called infinitivus apocopatus), 3) -isn (Zâzâ), 4) *-aka- 
( Baluchi, etc.), 5) *-ana-, etc. (Benveniste, pp. 104-111 ; Asatrian 1989, 
pp. 67-89).

The formation of infinitive by the suffix -m/w/vün (see § 2.4.5) is a 
peculiarity of Gabri shared by some Central dialects (of Kasan region, 
etc.). Though -m/w/vün is attached regularly to the past stem, it can be 
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unambiguously derived from *-manai (dativus from -man, the suffix 
of nomen actionis), cf. Av. staomaine “um zu preisen” (*staw-) (Geiger 
1898-1901, pp. 399-400; Benveniste, p. 110).

4.1. The lexical system of Gabri is abundant of interesting archaic units, 
some of which are represented below.
• bard “stone”, also in Kurdish and Baxtiari, Sivandi vard, etc. < 
*wrtta-, or *wartaka- (Vahman, Asatrian 1987, p.71, Vahman, p. 109).
• bard(a) “spade”, cf. Baxtiari bahra “ladle, little spade”, Baluchi, 
Gazï bard, Semnani båla < OIr. *badra-, a thematic extension of 
*badar-, IE *bheudh- (Vahman, Asatrian, 1995, p.17).
• b(e)rema “crying, weeping”, bremödvün “to cry, weep”, cf. Zaza 
barm- id., Mazandaram barm-, Harzam beram, Talisï bäme, TatT 
berâm, Gïlakï barmë, Aftarï burme, Nâ’inï biremba < Olr. *bram- 
(Parth. bram-) (Asatrian 1995, p.410).
• dèn(d)a “wasp, bee” - a unique lexeme in Iranian; finds parallels out
side Iranian: Greek thrënë “wasp”, Germanic dreno, treno id. < IE 
*dhrën- (Pokorny, p.255), Iran, drän- (?).
• dver “husband’s brother” < *daiwâr-, cf. Kd. t’ï, Talisï hiv, Paraci 
hïwar, Tajïkï (h)ëvar, etc. < *0aiwâr- (IE *dhaiuër-) (Asatrian, 
Livshits, p.85, § VI, 1).

• gisnü/ôdvün “to turn” (trans.) (vs. intrans, gèrtvün) < *wrt-s-, or 
*grt-s- (?). The only parallel in Iranian is, perhaps, North Kurdish gav- 
izändin “to roll” (gavizïn “to scratch, itch”) which still etymologically 
is not clear.
• hezè, ezè “yesterday”, ïnazè “before yesterday”, cf. Zaza vïzër(ï), 
Guram uzera, Harzam, Tatï zïr, Talisï azïra, Aftarï yezze, etc. < *uz- 
ayara- (Av. uzaiiara- “afternoon”) (Asatrian, ibid.).
• hedr, hel, in hel/hedr-o-nesä “excrement, ritual impurities”, cf. MP 
hixr, Av. hixra- id.-, nesä, from MP nasâ “corpse, carrion”.
• ni/èftvün, ni/èptvün “to send” (PP nifta) < *ni-pat- (?), Kd. nivistin 
“to sleep, lie down” < *ni-pad-.
• paskam “portico”, Classical NP paskam, Arm. patsgamb id. < 
*pati-skamba- (*skamb-).
• bowz “wasp”, cf. Baluchi gwabz, gvamz (Geiger 1890, N 132) < OIr. 
*wabsa- (IE *uobhsä-) (Pokorny, p.1179).
• venödvün “to throw”, cf. Baxtiari v/wandan, Semnani be-vandiun < 
*wan- “push away, drive out” (OP van-, Arm. van-em) (Vahman, Asa
trian 1995, p. 21). A rare lexeme in Iranian. Here also, probably, North
ern Kurdish zïwân “chaff, brushwood; weed; a kind of weed with bitter 
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seeds”, from OIr. *uz-wäna- “rejectum, something thrown away, dis
carded material". The reconstructed OIr. form (with preverb *uz- and 
*wan- “to throw”) is a combination attested in Khotan Saka uysvänätä 
(“tosses up”) as well.
• xadö, xad/t, xadü, adö, adü “with” < *hadä-, cf. also xedey id. in 
Khorasani dialect of Persian:

Lä-lä, lä-lä, gol-e Idle,
Palang dar küce mïnâle.
Palang-e pîr-e bïdandün
Xarere xorde xedey pälün.

“La-la, la-la, the tulip flower,
Panther is crying in the street.
The old panther, the toothless,
Has eaten the donkey with its saddle ”.

• paröntvün, peröntvün (in Yazd), pènôrtmün (in Kerman) “to seize, 
take”. The origin is obscure. According to W. Ivanow, it is derived from 
Persian paränidan. parändan “to make something fly (= to make it 
disappear)” in the sense “to snatch" (Ivanow, p. 134).

It is possible, however, to consider the Kermani form as original and 
Yazdi as secondary, with metathesis, i.e. pènôrtmün > pa/eröntvün. In 
this case pènôr- can be derived from OIr. *upa-ni-dar-. For pèn- D.L. 
Lorimer (1916, p. 484) suggested *apa-ni- without further explanation 
of the whole form.



TEXTS





Text I

1) Sin a xad-i-nüzad vè-talaban. 2) Usü bädas yaqïn ikrèn hoyinas 
iparsèn. 3) Bädas agar hoyinas sè qabül kah, sin o yakï angustar 
harïnan. 4) Usü tôhèn y a dast libôs o angustar az xad-i zömöd ibaran 
xad-i wôrüs. 5) Usü ôna angustar sè dast ikrin, raxt-o-war Jï sè war- 
ikrin, sarbat o sïrînï Jï ixaran. 6) Bädas nüzad sö talaböd, usü waxtï ki 
zömöd è safar isüt, yakï mafris wôjïl, sïrînï haftrang tu xurjïn-i-zômôd 
inan. 7) Usü zömöd ki az safar pë-itôt, öna her sahn ki èsta büt har-cè ki 
birï nüzad-us lözim büt sôyôtï itôra. 8) Môdmëra istïna ibara berï 
nüzad-i pör-us. 9) Har-waxt sôl-i nüyï yô Jasnï awal ibüt berï nüzad-us 
yô maknü yô dôrôyï sauz, yô dorôyï qirmiz, berï nüzad-us nïvan. 10) 
Yô pïrô-mardï yö yöge vi-san. 11) Usü nüzad ôna se talaban. 12) Usü 
ôna qahwasïnï pasmak wa cörqat-i döröyi sauz sè maknü inan. 13) Sö 
her-kè qöm-o-xes sö öna hèn qahwasïnï pasmak istïnan, pïs-i hèma gis- 
nan. 14) Usü sin è xad-i xasö. 15) Nè-bdï sö zômôdï vè-èkrèn. 16) Az 
xad-i zömöd yekï sïnï hènô vè yekï qahwasïnï katïrô vè sôbün, sirüna, 
kïsa, sang-i-pôsür, ya dast libôs nïvèn xad-i wôrüs. 17) Usü möna hènô 
iküdan. hamïr èkrèn. 18) Usü yakï qadda nïvèn a xad-i zömöd vè Jï 
sïrînï berï her-kè qöm-o-xes inïvèn.19) Usü xad-i wôrüs Jï dast-o-pô-i 
wôrüs jï hènô ibenan, her kè mehmön yö xes-o-qöm ïye Jï ibènin. 20) 
Usü pasïn môdmïra wa xavarmïra vè xes-o-qömö-yi taraf-i zömöd sin 
sar-i wôrüs vè-süran. 21) Usü yakï sïnï cumös har-qad kè lözim sö büt 
sö hamrah birèn. 22) Har-cè ustü dörta büt wôrüs har-tï yak Juft cumös 
vè yakï kallï-qand dast-i ïyëro büsa, vè har-cè xôyïmïra, môdmïra dörta 
büt, har-tï yakï cumüs yak kallï-qand dast-i ïyëro büsa. 23) Usü pë- 
ègartan xad-i zömöd, yakï sïnï süm vè xurist nïvèn xad-i wôrüs. 24) 
Usü awal wôrüs tôrèn, dastus tü süm ènèn vè yak lup sè lup ènèn. 25) 
Har-tï yak lup lupï mër-i wôrüs vè xavèr-i wôrüs inèn. 26) Mo süm-i 
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“rizômandr’-nè. 27) Usü tôhèn mö süme bösxöb ikrèn, vè süm az xad-i 
words har-cè mëmûn dörta bèn süm-è yôgë èkrèn. 28) Sôpra pahn ikrin, 
süm icènin. 29) Har-cè mëhmün az taraf-i wôrûs èn, har-cè mëhmün az 
taraf-i zömöd, ïyë kè ômdèn vè vakïl-i zömöd vè dastïr vè dâmôbët, Tyë 
Jï süm sö xârt itan. 30) Usü bâd tôhèn o wôrüs-kisûn ikrèn. 31) Wôrûs 
ibrèn xad-i zömöd. 32) Usü Jalau-us har-cè löla az xad-i zömöd sö 
wörta but jalau-i wôrûs ikisèn. 33) Dast-i wôrüsè itèn i tü dast-i zïvn-i 
vakïl, vè yak nafer Jï ö dast-i wôrûs èsta. 34) Usû har-cè yèn-ûn az 
taraf-i wôrûs èn, yö az taraf-i zömöd èn, dumbül-i sar-i wôrûs vTstèn. 
35) ZTvn-i vakïl Jï yakï mèjrï kasûg sè beyall a. 36) Usü tôhèn gè vè- 
san. 37) Az taraf-i zömöd Jï tôhèn ôs vè-ibrèn. 38) Usû pö’andöz az 
taraf-i mïra tôrèn. 39) Usû vakïl-i wôrûs na-sûtè. 40) Usû vakïl-i zömöd 
pö’andöz ita. 41) Usü côrqadamïyë isèn, pë dûbôra vïstan, pö’andöz sö 
pë dûbôra sè tèn. vè hemcunïn sèn tô barëxt-i zömöd. 42) Usü môdmïra, 
xavarmëra, har-cè qôm-o-xës dôrèn, az taraf-i zömöd vè har-kè har-cè 
döra pö’andöz-i wôrûs ètèn. 43) Sèn xad-i zömöd, sö berèn, sö senôjèn. 
44) Usû bäd xad-i zömöd mëhmünôs kè süm sö xerta bût, tôhèn, 
ènïgèn. 45) Can-tâ mastar-i rës-sevïd sèm i rus ikrèn. sè dast igôrèn. 46) 
Usû var-i gövö inïgèn, dastïr o dâmôbëd gövö sö ar-igôrèn. 47) Awal 
isèn, dastïr o dâmôbëd o master isèn pïs-i wôrûs, “balè” sè vës èpersèn. 
48) Wôrûs tô dô bor “balè” na-tïta, bôr-i seyum “balè” èta. 49) Usü 
tôhèn pïs-i zömöd yekï bôsxôbï èna, mëwï hafrang xadô sïrïnï sè tü a, 
yakï dasmôl dôrôyï sauz sè rï venôda ètèn i dast-i yakï wôdïm. 50) Rï 
sar-i zömöd gös igöra. 51) Usû dastïr gövö sè ar-ègôrè. 52) Har-cè 
nasïhat o pènd dar yünûnus a sè hôlï ikra. 53) !n qabül ikra. 54) Usû 
tôhèn o dastmôl-i kè rï mëwa bô i wôdïm-i ke bôsxôbè sar-i zömöd sè 
gös èkarta, halhat ïn itèn. 55) Usû yakï qadda sarbat dirist ikrin, awal i 
wôrûs o zömöd itèn, usû har-kè mëhmün hèn har-tï yakï gïlôs-i sarbat 
sö tèn. 56) Bâdus hèma hèmètustèn o dast-i wörüs o zömöd hèm-ètèn, 
sö daur-i tas igïsnèn. 57) Har-kè rahberta bût vè-xïna, èxïna. 58) Usû sö 
birèn yakï curôyï ravan sö dast itèn, dast-i wörüs o zömöd, sö birèn 
barëxta. 59) Usü ya dast-i wôrûs vè ya dast-i zömöd curôyï ravan 
èpirônèn dûteyï sö rïjèn var bar. 60) Usû sö hajla ikrèn. 61) Usü sèn 
hèma xôbtèn. 62) Usû subï hèmètustèn, zömöd isüt yakï kallï-qand 
istïna, èsüt i xad-i bedèrzèn, dast-i bedèrzèn ve-bûsa. 63) Barëxta 
bidèrzèn èrasan. usû yakï gûspènd pës-i pöy-i zömöd sar èberïnan. 64) 
Bâdus mëhmûnûn-i bidèrzèn ibût. 65) Bâdus èsüt a xada. 66) Az xad-i 
bidèrzèn halwï-sakar vè yakï gûspènd tirïn ikrèn, var-etöran tû yakï 
lagan inan. 67) Awal nûn tû lagan inèn, usû gûsfand-i beryün inan tû 
lagan,xadô halwï-sakar iberan xad-i zömöd. 68) Mô-usû sèndïx-i jèhïz
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xadö qôlï vè har-cè jèhïz dörta bût hèmrï halwî-sakar xadô gûst-i 
beryûn iberèn. 69) Usü gûst-i beryûne xurd-xurd ikrèn, halwî-sakar jï 
berînan, lôz-lôz ikrèn. 70) Usü pïs-i mêhmûn igïsnèn, har-kè mëmün 
ônè ha. 71 ) Usü bâdus pasïn wôs ipèsan. 72) Wôrûs i pôkrï iberèn, resta 
tü dîza irïja. 73) Bâdus har-kè sè vyôsta bût cumê i wôrûs èta. 74) Usû 
ma tü pôkrï ètôran, ètôrèn dast-i wôrûs ikrèn, yô sè tü maknü ènan. 75) 
Bad bdï yô bô, har-kasê sèn sô xad-i xa. 76) Har yôga-ï gè mêhmünï bût 
az taraf-i zômôd yô az taraf wôrûs sô talaban, sô birèn. 77) Usû onè 
môdmëra yô xavarmëra yakî qahwasînï pasmak xadô yak libôs, yak 
maknü, yô nuqrïna bi maknü wôrûs inan. 78) Bâdas mô pasmak ètôran 
igïsnèn pïs-i mëhmünô. 79) Mô sè pôgôsï ivajan. 80) Bâdus waxtï 
vaccadôr ibüt, usû môdarzèn o bidèrzèn rârôgï berï vacca, vè libôs-i 
vacca vè dâvajûb sô vau tôrta.

Text II
1 ) Iskimdôr ki dardus parônta, usû sèn è rad i mômô. 2) Mômô sè tôrèn, 
mômô sè vïna. 3) Agar nazdïk-un, ônè mïna. 4) Agar ivïna dard-i-dil a 
yô cumê bëna, pê dûbôra sût è xada. 5) Pe dübôra mômô kè ôma, usû 
dam-i zôdmünus ba. 6) Usû côr-tâ hist inan, dû-tâ yak taraf, dû-tâ yak 
taraf. 7) Usü mïnè gi ôs vau zôda, ser-i hist sè sènôjèn. 8) Yak cum sè 
pïs inan gi hoiyilus bût. 9) Mômô jï pust-i sarus èniga. 10) Usû mômô 
ivaja: “Zûr-vèkû” (or: zür-bèkûd), usû vacca ba dûnï itôt. 11) Mômô sè 
perôna (= ôs èparôna). 12) juptus itôt, juptus èperôna. 13) Usü bâdus 
jupt ki sè yô parônt, zôda-rô sè ixaunèn. 14) Usû bâd vacca-rô mômô 
xadô wôw-i garni vè yak kemï jï niwak (minak) tû wôw irïjan, sè 
isûran. 15) Usû xadô ô wôwï vacca-rô isûrèn, wôw sè vèr-ikrèn. 16) 
Waxtï gi wôw sè yô vèr-ka cil tâ must-i wôw sè ser irïjan, ivajan 
“Wôw-i cilus”. 17) Bâd jol-o-wer vacca tôrèn sè vèr-ikrèn. 18) Bâd sè 
tü lènda (kabôya) ipïcèn. 19) Usû tôhèn o nawôt-i sôvïda xadô yak-dô- 
sè caka rawèn-i vïdenjïr gal-i hèm ikrèn, xadô angust-i kûcïl sô gai hèm 
ikûdan. 20) Usü mô angusti tû lup-i vacca inèn, usû vacca mèkah. 21) 
Tâ yak rüj dô-sè dafa mô nawôt sè atèn. 22) Bâd araq -i gôzawun yô 
nawôt-i dôy ikrèn, yô sôtèra yô hôksïr, rï wôw-i yôs irïjan xadô nawot; 
xadô kâûca i lup-i vacca ikrèn. 23) Bâd az yak rüj, dô rûj sïr-i mërus sè 
itèn. 24) Usû rüj-i sëyum mômô pë dûbôra itôt, wôw-i ver-i zôda vè- 
ikra. 25) Bâdus cèn-tâ hûk tû kôh iyôsnèn, dû ta’s itèn zôda vè-ixra, wo 
cèn-tâ’s ètèn i mômô. 26) Badi har xudumï kè ôna hèn, sô itèn vè- 
ixerèn. Bâdus mômô mô rûji gi wôw sè ver-i zôda èkerta, sô har-ci 
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haqus-un sè ètèn. 27) Ya qâwa o sïrïnï sè pis itôrèn, har-cè sè ü astïna. 
28) Rasmus Jï mô-na har yôgë gi zôumun dôrèn awal qâwa parz-un. 29) 
Az ya hafta jalautar iküdèn, xadô qand ikûdèn wa tü qôtï ikrèn. 30) Usü 
waxtï zöd, tü qâwadün ikrèn. 31) Har-ki gi tôt dïdènï, awul yakï kâûca 
qâwa sè kap-i must ikrèn. 32) Sô bâdus hormô, sïrïnï, wôlô, wôjïlï, har- 
cè dôrta bèn, tü sïnï icènèn, itôrèn. 33) Usü mô zôda jï tô pènj, sas rüj 
xurôk nün ôs na-itèn. 34) Brinj cilau ikrèn xadô maska sè tèn, xadô 
sürwô nâxudô. 35) Wa rüjï ki zôda büt, agar bôr-i awalus büt, sarbatôk 
ipèsan. 36) I kïca har-ki qôm-o-xïsï dôrta bèn burô sô ènïvèn, i zôda jï 
itèn. 37) Ta pènj-sas rüj har rüj subi sè tèn, bar-i nTmrü o sau’us cilau 
yô wôs-i brinj itèn. 38) Waxt-i nïmrü agar cilau’us na-vyôsta büt, halïlï 
brinj sè itèn. 39) Tôt i sar-i sasumus. Usü sau vacca tü yakï saftügi inèn, 
wa daur-o-ver-i vacca arzan ipüsan (or irïjan). 40) Yak sïx-i tinïr sè 
tôrèn bôlï sar inèn, yakï sïsa se wôw ikrèn, tü tôqca bôlï sar inan, wa sau 
tô sub curô esijït. 41) Sar-i har soi sôlgïrï’s ikrèn, sar-i môlüdus, qôm- 
o-xësôrô wa har-ki isnôxt dôrta bèn, mêmünï ikrèn. 42) Sût sar-i haft 
soi, usü sar-tarâsôn ikrèn. 43) Dallôq, se vôj ikrèn. Usü tôhèn o yakï 
lung o yakï kalla-qand i dallôq itèn, bâd az ô’ï ki dallôq sarus tarâsôd.
44) Wa har-kas ki qôm-o-xës dôrta bèn sè talabèn, sô mëhmün ikrèn.
45) Sar-i haft solus ibüt. bad az ô ki Avèstô sè zam igarafta, sidra sè vèr- 
ikrèn, kustï sè kamar ibènen. 46) Waxtï kè sè madrasa biren yakï 
qâwasïnï pasmak yô sïrïnï sè hamrah birèn. 47) Agar dôtôgün büt, dal- 
lôqus na-vâtè, mïdus irâsnan vè ibôpèn. 48) Bâd az pünzda sôligï usü 
bdï sè wôrüs ikrèn.

Text III
I) Xudum-yakï bimôr ibüt, sè hakïm iberan, hakïm duwô-ï inivësa, 
nuxsa èta, bar-i dukün-i atôrï sèn, igôrèn. 2) Xada tôhèn. iyôsnèn, sè 
xârt itèn, agar mô duwô’s xa, vahtèr ba, usü pë mâmô duwô’i sè tèn. 3) 
Agar mô duwô’s xârt o vahtèr na-bô, pë dübôra sèn è pïs-i hakïm. 4) 
Hakïm duwô’i nuxs-i bë sè ta. 5) Sèn igôrèn pë dübôra iyôsnèn sè tèn. 
6) Pë dübôra hôlus bahèm xârt, usü tü xda dâpüca bôhèn. 7) Sèn xad-i 
hamsôyôsô yô xad-i xës-o-qômosô, sô èvajen: “Fulüna-kas badhôl-un, 
vèvënït cetaur-un”. 8) Usü waxtï gi ïyë tôhèn, ivïnèn, dam-i jün 
dôdmün-un. 9) Usü wôwinôr, yô hindï, har-cè kè büt, sè lup ikrèn. 10) 
Bâdus yakï kâûca nïring se xârt itèn. 11 ) Bâdus rad-i dastïr o sôlôr isèn; 
usü ïyë ètôhèn. 12) Sôlôr tôhèn, awul sè rï seng inèn xadô nïring sè 
süran, bâd xadô wôw. 13) Usü waxtï gi sô yô sust tôhèn sidr sè vèr- 
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ikrèn. 14) Bäd sö yö vast (bast), usü tôhèn dö nafer sölör ki hèn var cör 
daur-i mö rawüna, xadö mîx wôhinï xit sè daurè èkisèn. 15) Usü dastïr 
tôhèn o nïgèn, duwör-i mö rawüna Avèstô ixïnan. 16) Bädus tö möya kè 
dastïr Avèstus se yö xèn, usü sölör gyau’ün itôrèn, sè tü gyau’ün inèn, o 
hast nafer wôdim sè sïv-i gyau’ün èvau sö, hèm-paiwand ibèn. 17) Cor- 
tï bê gi hèn aqib-i gyau’ün vïstèn, usü bâd dastïr jalau-i gyau’ün Avèstô 
ixïnèn o sèn. 18) Usü gyau’ün Jï bilend ikrèn, rï gyau’ün yakï malmal-i 
savïd ikisèn. 19) Bäd mö cör-tä hèm-paiwand i sïv-i gyau’ün èsnèn 
awaz-i côr-tï awalï: dast ba dast ikrèn. 20) Har yöge gi müna bèn u cör- 
tï dumbülï gi hèm-paiwand-èn, ïyë tôhèn sè sïv gyau’ün. 21) ö côr-tï gi 
sè sïv-bôhen dumbül-i sar gyau’ün itôhèn. 22) Qër-az mö hast nafer bdë 
xudumï sïv-i gyau’ün sè n’au sö (or: na-süta). 23) Sö pöy-i dèma irasan.
24) Sö her-kè pöy-i dèma ômdèn tôhèn pôy-i gyau’ün rï zamïn ibüsèn.
25) Yakï sawa itôrèn, sarus sè bölö ikrèn, dast iküdèn ki cem vèkra tü 
sïrat-i mö rawün. 26) Usü bäd sölör ibèra bölö. 27) Bad itôhèn, inïgèn, 
ïyë gi sïv-i gyau’ün èstèn sèn o tü pöyö wöw vèr-ikrèn, raxt-o-wer sö 
wölis ikrèn. 28) Itôhèn o sö sènôjèn. 29) Sölör xadö ï haft nafer sö 
sènôjèn Judo, cum sö xärt itèn. 30) Xög-i kark o sô-i-zamïnï, pinïr, 
sauzï, sarô, araqï mahz-i (berï) xudômurzïsô itèn. 31) Xes-o-qôm har-ki 
gi ômdèn, har-kas yakï sopra hèmrï xasô ètôrèn, tènôk ikrèn o daur-i- 
wer-i hèm inïgèn. 32) Her-tï yak lup ixaran, xudômurzï itèn. 33) Bäd 
hèmètustèn, isèn i sahr, usü yak nafar wötis-süz öna mènït. 34) Tâ dô-sè 
sau öna wôtis-süzï ha, usü az sar-i sau tö dèm-i suv tasus vau süjnôda. 
35) Usü sahr tôyèn. 36) Sub-i côrum sub-xada har-cè xïs-o-qôm dora 
tôhèn öna dilôsô’ï sè tèn, wa az xad-i xasö wört wa har-ce berï sub-xada 
sö vyösta büt itôrèn, tö rüj-i sëyum az xasô vè-ixerèn. 37) Usô sub-i 
côrum sub-xada mëwa-düna, har-cè berï dastïr os vau garafta, igôra. 38) 
Dastïr itôhèn xadö dâmôbët Vèstô exïnan. 39) Mëwa-düna, har-cè sö 
pïs büt, sè tèn o ebarèn. 40) Usü sub-i côrum har-cè xes-o-qôm-an 
itôhèn kumak itèn. 41) Wa har-ki gi ö rüja bôlï dèma ômdèn, berï ïyë 
har-tï yak yöddöst inïvèn. 42) Az rüj-i sëyum har-cè ki güst lözimus büt 
güsfand èberïnan, wömöda ikrèn. 43) Usü sau tas ikrèn xadö gèpô. 44) 
Sub-i côrum itôrèn yoga ikrèn. 45) Yakï zaxm-i güst xad-i yakï gèpô 
yakï nün inèn, yakï nün sè rï inèn xadö ya-xurdi sauzï sè pô inèn. 46) 
Usü ètèn körkun vè-ibra barëxta sö èta. 47) Usü dastïr o dâmôvët Vèstô 
sè yö xèn, usü yakï sïnï ikisin berï dastïr o dâmôvët. 48) Bäd qüm-o-xës 
jï har-ki gi ômdèn sub-xada sö sènôja, hèma daur-i hèm enïgèn, nün 
èkisan èxeran. 49) Bäd bdï sèn har-kas xad-i xasô. 50) Usü tôt rüj-i 
dahum, pë dübôra mëwa-o-düna, har-cume sö garefta xadö asüdöt 
ètôrèn. 51) Dastïr itôt Vèstô èxïnan. 52) Asüdöt ènèn pô’i Vèstô. 53) 



Bäd-i nïmrû sèn i bôlï dödgah Vèstô ixînan o mïwa-o-dûna ïyë iberèn. 
54) Cèn-të’i nor o xiyôr, yawâling i sang iküdan ki bûdus ibèr sût, 
xudômurzï itèn. 55) Bâd èsèn i xada, bdï der pènjî sèn i bôlï dödgah, 
har-kas mïwa-düna èbarèn i öna wa dastïr o hama sô rûj-i pènjî öna 
sèn. 56) Usü har-ki har-cè dôrèn tèn dastïr vè-berïna, Vèstô nüm-i 
fulüna-kas vè-èxïna. 57) Awal isûra tü sïnï yô rï sang icèna, usü pïs-i xa 
èna. 58) Har xudumï sïnï xas-rô ègïsna, har-tï yakï qus xiyor èxeran, wa 
dô-sè tâ düna raz, yô har-cumë bût, har-cumë dô-sè ta dûna èstïna.



TRANSLATIONS





A Gabr Marriage
(Text I)

1) They go to the house (of the girl) to ask for her hand (for the 
engagement).

2) And after being assured they ask for her hand.
3) If she accepted then they go and buy a ring.
4) They take a suit and a ring from the groom’s house to the house of 

the bride.
5) Then they put the ring on her finger, put the suit on her, eat also 

sweets and drink drinks.
6) When they called her fiancée,1 upon commencing the journey they 

put into the bag of the bridegroom a parcel of dried suit nuts.
7) Upon returning home he brings for his fiancée souvenirs from dif

ferent towns he has visited.
8) The mother-in-law (the boy’s mother) takes them and brings to the 

fiancée of his son.
9) On the occasion of the New Year or feasts he sends his fiancée a 

coif of green or red silken cloth.
10) Or they go to a shrine2 or somewhere3 else.
11) Then they call the fiancée (i.e. arrange the ceremony of betrothal).
12) They put a tray of sugar candy, headscarf of green silk, and a coif.
13) Then they take the tray round, and relatives who are there (invited 

to the party), take the sugar candy from the tray.
14) Then each one goes to his own home.4
15) Now they want to arrange the wedding.5
16) They bring from the house of the groom to the house of the bride a 

tray of henna, a tray of gum-tragacanth and soap, a comb, a (small) 
purse (to rub the body with in the bath), a piece of flint-stone to rub 
the heel in the bath6 and a set of cloth.

17) They pound here the henna and make a paste of it.
18) They send a copper basin to the house of the groom. They also send 

sweets for the relatives.
19) In the house of the bride they also put henna on the hands and the 

feet of the bride. They do the same with the guests or relatives pre
sent (in the house), too.

20) In the afternoon the mother of the groom and his sister and (some 
of) his other relatives go to the bride’s home to wash her hair.
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21) They also take a tray with shoes in the number they might need.
22) The bride gives to all her teachers a pair of shoes and a loaf of 

sugar, and kisses their hands. She also gives to her mother-in-law 
and her sister-in-laws a pair of shoes and a loaf of sugar, and kisses 
their hands.

23) Then (the relatives of the groom) go back to their home and send a 
tray of dinner and stew to the bride’s home.

24) First the bride shall put her hand into the food, then they put a 
mouthful of food into her mouth.

25) Each puts a mouthful of food into the mouth of the mother and the 
sister(s) of the bride,

26) This is called the “dinner of acceptance”.7
27) Then they come, (and) put the food into trays in the number of all 

the guests.
28) They spread the table cloth and place the dinner on it.
29) They serve the food to all the guests from the bride’s side, and all 

the guests from the groom’s side as well, as to the deputy of the 
groom, dastür* and dehmowbad?

30) Then there is a ceremony of taking the bride10 (to her new home).
31) They take the bride to the home of the groom.
32) They carry in front of her tulip Howers in whatever number, which 

have been brought from the groom’s house.
33) They put the hand of the bride into the hand of the wife of the 

deputy of the groom. Someone else stands at the other side of the 
bride.

34) All the women from the families of the bride and the groom stand 
behind the bride.

35) The wife of the deputy has a small box under her arm.
36) Now they are getting ready to go.11
37) From the part of the bridegroom they also come to conduct her (the 

bride) away.
38) They bring a present from the groom.
39) But the deputy of the bride would not go.
40) Then the deputy of the groom give her (the deputy of the bride) the 

present (sent by the groom).
41) They (only) go four steps and stand. Again they give presents (to 

the deputy of the bride). They go in this fashion until they reach the 
home of the groom.

42) Then the mother and the sister(s) of the groom, together with his 
other relatives give presents12 to the bride, whatever they can.
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43) They enter the home of the groom, they lead the bride in side and let 
him sit.

44) Then the guests of the house of the bride who have eaten dinner, 
they go and sit.

45) Few of the elderly people light the candels and hold in their hands.
46) Before reciting the religious formula13 the dastür and dehmowbad 

seat and (then) perform the ceremony.
47) First, the dastür and dehmowbad and the elderly one ask the bride 

for her consent.14
48) Twice the bride would not answer. But the third time she says 

“yes”.15
49) Then they go to the groom with a plate of fruits and sweets which is 

covered with a green silk held by someone (from them).
50) (This man) holds it over the head of the groom.
51) Then dastür performs the wedding ceremony.
52) He gives him a good advice and admonishments according to the 

law (of the religion).
53) He accepts them.
54) Then they give the cloth, which covered the plate, as a present to 

the man who held16 the plate over the head of the groom.
55) Then they prepare a drink in a bowls, offer it first to the bride and 

the groom; afterwards all the guests who are present there receive a 
glass.

56) Then all get up, put the hands of the couple together and let them 
circumambulate the fire.

57) Everyone sings the song he knows.17
58) Afterwards they give an oil lamp to the couple and take them to the 

entrance of the house.
59) The bride and the bridegroom jointly hold the lamp and poor (the 

oil) on the door of the house.
60) Then they send them to the nuptial chamber.
61) Then everyone goes and sleeps.
62) In the morning the bridegroom takes a loaf of sugar to the house of 

his father-in-law and kisses his hand.
63) Having arrived to the house of the father-in-law, they sacrifice a 

sheep in his honour.
64) Then he became the guest of (his) father-in-law.
65) Afterwards he goes home.
66) Meanwhile, at the house of the father-in-law, they prepare sweet

meats, roast a sheep in oven and put it in a copper pan.
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67) First, they cover the bottom of the copper pan with bread, then they 
put the roasted lamb on it. They take it to the house of the groom 
together with the sweetmeats.

68) Simultaneously, together with the roasted lamb and the sweet-meats 
they take the chest containing her dowry, carpets and other furni
ture.

69) (In the house of the groom) they cut the meat into pieces and cut the 
sweetmeats in rhombic forms.

70) Then they offer it to the guests.
71) In the afternoon they prepare äs (a soup with noodles and vegeta

bles).
72) They take the bride to the kitchen where she puts the noodles into 

the pot.
73) Afterwards those who want, give something to the bride.
74) They collect all (the presents) and bring them into the kitchen, 

either hand it to the bride or put it into her head scarf.
75) Then (the wedding party) is already finished, everyone goes home.
76) Wherever there is a party (in the honour of the couple) from the 

groom’s or from the bride’s side, they invite the bride and the 
groom to that party.

77) There, mother-in-law or sister-in-law presents the bride with a tray 
filled with sweet candy, a dress, a head scarf or put silver ornaments 
into her head scarf.

78) They offer sweet candy to the guests.
79) This (ceremony, the first visit of the couple anywhere) is called 

pögösL18
80) After bearing a child the parents of the bride19 shall bring a cradle, 

child clothing and a quilt for the baby.20
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The Birth of a Gabr Child
(Text II)

1) When the pregnant woman comes in pain, they send for a midwife.
2) They bring the midwife and she examines her.
3) If (the birth) is at hand she stays there.
4) If she has other reasons she goes home.1
5) When for the next time the midwife comes it is indeed the time of 

the birth.
6) They bring (four) bricks and put two at one side, two at other side.
7) So, it is the time of giving birth.2 They put (the pregnant woman) on 

the bricks.
8) They put something in front of her to lean on (to protect her from 

falling).
9) The midwife sits behind her.

10) Then the midwife tells her to press. Afterwards the child is born.
11) The midwife takes the child.
12) The placenta comes, she takes the placenta as well.
13) After taking the placenta they make the woman to lay down.
14) Then, the midwife washes the baby in a warm water mixed with lit

tle salt.
15) They wash the baby with that water and pour water on his body.
16) After having washed him, they pour fourty handful water on his 

head. This is called “Water of his cilia (forty)”.3
17) Then, they bring the clothing and (the midwife) put them on the 

child.
18) Then, they wrap him in a blanket.4
19) They take pulverized sugar candy, add a few drops of castor oil to it 

and mix it with the small finger.
20) Then, they put that finger into the mouth of the child and he sucks it.
21) During the day they give this candy to the child two-three times.
22) Then, they take the essence of borage (with) candy, or leek, or the 

seeds of hedge mustard, mix it with (pulverized) sugar candy and 
warm it; this they give with a spoon to the child.

23) After a day or two they feed him by the milk of his mother.
24) On the third day the midwife comes back to wash the newbirth.
25) They boil some eggs in the (water mixed with) straw; They give 

two of them to the newbirth and some to the midwife.
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26) Others who are in the house they get eggs (too). The day the 
midwife washes the waman, they give her fee, whatever she 
deserved.

27) They bring coffee and sweet and she takes as much as she wants.
28) There is a custom, whenever a woman delivers a child there shall be 

coffee.
29) A week before the delivery of the child they pound (the coffee) and 

sugar together and keep it in a box.
30) When the child comes they put it into a coffee-holder.
31) Whoever comes to visit (the women) they pour a spoonful of coffee 

into her (his) hand.
32) Then, on a tray they put also dates, sweets, plums, nuts, etc. and 

bring (for the guests).
33) For five, six days the woman shall not eat bread.
34) They make for her rice with butter and a soup made of meat with 

peas; they give (it) to her.
35) If it is her first child they make drinks (of fruits) and give her in the 

first day of delivery.
36) They send it for their relatives in the (given) district5 and they give 

it also to the newbirth to eat.
37) She gets this in the morning for five or six days. At noon and at the 

dinner time they give her rice or a soup made with rice.
38) If she doesn't want to eat rice at lunch time, they serve her a potage 

made of rice.
39) On the sixth day (after the birth)6 they put the child into a basket 

and spread millet around him.7
40) They put a spit used in the backing oven over her head, a bottle 

filled with water in the niche and let the lamp burn all through the 
night.8

41) Each year on the anniversary (of the birth) they arrange a birthday 
party and invite the relatives and friends.

42) On the 7th anniversary they arrange a hair-cut feast.9
43) They call in a barber; after the barber shaved his hair they give him 

a cloth worn round the loins and passed between the legs,10 together 
with a loaf of sugar.

44) They also invite all the relatives and the acquaintances.
45) On the 7th birthday (of the child), after having learnt Avesta they 

put on him sidra and tie kustlround his waist.11
46) On sending him to the school they send with him (to the school) a 

tray of sugar candy or sweets.



HfM 85 43

47) If the child is a girl12 they do not shave the head.13 They let the hair 
grow long and they interweave it.

48) After reaching age of fifteen years they marry him.
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Gabr’s Death and Funeral
(Text III)

1) Someone gets sick and they take him to the doctor. The doctor pre
scribes a medicine. They take the prescription to the pharmacy1 and 
get the medicine.

2) They come home, (prepare the mixture by) boiling it, give him to 
eat. If after taking the medicine he got better they give him again 
the same medicine.

3) If he does not get better after taking the medicine, they go again to 
the doctor.

4) The doctor prescribes another kind of medicine.2
5) They go (to the pharmacy) get the medicine, boil (the mixture) and 

give him to eat.
6) When his condition gets worsened the household becomes worried.
7) They go to their neighbours or their relatives and tell them: “His 

condition is bad, come and see, how he is”.
8) They come and see that he is dying.3
9) They let him drink the pomegranate juice or watermelon, whatever 

it was they put it into his mouth.
10) Then they give him to drink a spoonful of mrang.4
11) They send after dastur and salar.5 They arrive.
12) The sälärs put the corps on a piece of stone, and wash him first with 

nîrang and then with water.
13) When they washed it all, they put on him sidra.('
14) Then, when they bound (the dead body) the two salars, who are 

there, draw a line with an iron nail around the four parts of the 
body.7

15) The dastürs arrive and recite Avesta around the body.
16) By the time they are finishing the recitation of Avesta, the sälärs 

come with the coffin. They put the body into the coffin. Eight per
sons shall be there8 to take it up, (and) jointly9 (carry it).

17) Four persons shall stand behind the coffin.10 Then, in front of the 
coffin the dastûrs recite Avesta and (afterwards) they go.

18) Then they raise up the bier. It is covered with a white cloth of 
muslin.

19) The four hampaywandsn go and replace the first four (to carry the 
coffin).
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20) When they get tired the other four take over and carry it.
21) (Now) the four below the coffin (carrying it) follow the coffin.
22) There shall not be more than these eight (carrying the coffin).
23) They reached at the foot of dakhma.12
24) Those accompanying the corps to dakhma, kiss the earth at the 

beneath of the coffin.
25) They bring a dog. They hold its head up in a way that it looks at the 

face of the dead body.13
26) Then (one) sälär takes the body to the top of dakhma.
27) Then, they come and sit. Those who have carried the corpse go and 

perform the (ritual of) besprinkle themselves with water, and 
change their cloths - pöyö.14

28) They let them come and sit.
29) They let sälär and the other seven persons sit apart. They give them 

something to eat.
30) They offer them eggs, potatoes, cheese, vegetables, wine, vodka for 

the sake of the soul of the deceased.
31) The relatives and others who come, they bring each a table cloth 

(containing food), spread it and sit around each other.
32) They eat each one mouthful and ask for forgiveness (for the soul).
33) Then, they get up and go to the town. One in charge of the fire 

remains behind.
34) The fire keeps burning all the time for two, three days.
35) Then they go to town.
36) In the morning of the fourth day the household and all relatives of 

the dead man go there (to his house) to console them (the family). 
They bring from their house whatever they want: flour, food, etc., 
until the third day they eat of their own food.

37) In the morning of the fourth day the household (of the deceased per
son) buys fruits and other things for dastür in due course.

38) The dastürs arrive together with dehmowbad, and they recite Avesta.
39) They give them all kinds of fruits, and they take with them.
40) In the fourth day all the relatives come (and) help (the household of 

the deceased).
41) (The household of the deceased man) send presents (consisting of 

bread, cheese, vegetables, boiled eggs, and sometimes cooked meat 
as a token of their thanks)15 to those who have participated in the 
ceremony.

42) From the third day how much meat they need, they butcher a sheep 
and prepare it.
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43) In the evening they make fire to prepare gepö.l(t
44) In the fourth day they serve it in a plate.
45) They put a piece of meat with the gëpô, and a bread; they put the 

bread on it, with some vegetables beside it.
46) They send it17 with a servant to their homes.
47) When the dastür and dehmowbad finish reciting Avesta, they give 

them a tray (of food).
48) When the relatives or other persons arrive, they sit around together 

and eat.
49) Afterwards, each one goes to his own home.
50) Then, (when) the tenth day comes, the fruits and whatever they 

have bought, they bring with a white cloth (as offering to the 
priests).18

51) Dastür arrives and recites Avesta.
52) They put the offering near Avesta.
53) In the afternoon they go to the top of dödgah,19 recite Avesta and eat 

fruits.20
54) They pound with stone some pomegranates, cucumbers and melons 

so that their smell shall be spread. Then they console (each other).
55) Then they return home. On the fifth day they also go to the dödgah 

taking fruits with them. Dastur and the others, all go there on the 
fifth day.

56) They give to dastür whatever they have in order that he should 
recite Avesta for the name of such and such.

57) (Dastür) first washes (the fruit) and puts them on a tray or on a 
stone. Then, he puts them in front of himself.

58) Each offers his own tray. They eat a cut of melon, few grapes or 
take two, three things.
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A Gabr Marriage
(Text I)

1. Lit. “they asked for fiancée” (probably, after the preliminary negoti
ations and the positive answer from the bride’s side).

2. One of the common terms for “shrine” in Iranian dialects is pïr 
(Gabri pïrô, or pïro-mard), lit. “old (man)”. In Kurdish (Kurmanji) we 
have p’Tr (with aspirated p-) denoting “shrine” and pïr - as “old man” 
(phonetic differentiation - due to the semantic bifurcation of the sig
nifié). It implies usually an isolated grave, near habitation places, of a 
saint, Murshid, or a righteous man.

The Shiites for the same notion prefer often the term Imäm-zädah.

3. I.e. “in any other place”; yôgê, from yö “place, with indefinite arti
cle. Gabri yö (NP jäy) “place” is from MP gyäk with the secondary 
generalization of the initial y- < *y- {see Introduction, § 2.8) in analogy 
with you “barley”, vs. NP jou < *yäwa-, etc.

4. Lit. “Then they go to their own house”.

5. Unlike most of the Iranian dialects, where the terms for “wedding” 
are based on “bride” (cf. NP bayügânï, ‘arüsï, etc.), in Gabri the male 
side is preferred: zömödT - “wedding”, from zömöd “bridegroom” 
(also zömöz).

6. Sang-i-pösör = NP sang-e-päsür, sang-e-pä - “flint-stone, black 
porous stone for rubbing the heel in the bath”.

7. NP säm-i rizâmandï, a charitable dinner.

8. dastïr “Zoroastrian priest”; vakil “representative of the bridegroom 
at the ceremony in the bride’s house”.

9. I.e. “assistant of Mowbad - priest”, also dâmüvëd, dâmüvëz {see 
Azargoshasp, p. 54; Keshavarz 1948, p.17). - NP dehmoubad.
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10. The ceremony of worus-kisan, also vurus-kesun = NP ‘arus 
kesän among the Muslim Persians.

11. Lit. “now they come in order to go = an vaqt (änhä) mïâyand ke 
beravand.

12. Pä’andöz, also pü’andüz (NP päyandäz) - a sort of present on 
behalf of the groom’s relatives for bride during wörüs-kisän ceremony 
(see in details Keshavarz 1983, p. 24). “Presents brought from part of 
bridegroom” (Lorimer's handwritten note).

13. The wedding ceremony is called gövö graf/ptvün (or ar-graftvün) 
“to hold, or take the witness”, or “to hold the testimony”; in Persian 
guväh gïrân (see in details Keshavarz 1948, pp. 15-20).

14. Le., lit.: “they ask for yes”! = bale az ü mïporsand.

15. This is the ceremony of bale-boridan. Among the Kurds and the 
Yezidis it is called arë-kirin, or arë-binn.

16. gös kartvün usually means “to hear”; in this context, however, it 
means, rather, “to hold”: sè gös èkarta “he held”.

17. Lit. “everyone who could sing, sings” - har ke balad bud bexvä- 
nad. mïxvânad; ra(h)bartvün “to know, to have skills”.

18. Literally means “opening with foot” = pâgusâyï. In Persian pä 
gusüdan (bäz kardan) - “to aquire habit of visiting somewhere”.

19. Le. “the mother-in-law and father-in-law”: mädarzan and 
pedarzan.

20. A modal construction with (è)vau “must” and the infinitive apoc- 
opé törta (örtvön “to bring”): berï vacca ... sö vau törta.
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The Birth of a Gabr Child
(Text II)

1. Lit. “If she (midwife) sees that she (pregnant woman) has dard-i-dil 
(i.e. “heart-aehe”) or something else, then she returns back to (her own) 
home”.

2. Lit. “now it remains that” (= hälä mïmânad ke); of. also the same 
construction with short infinitive in ös vau zöda (see above text I, note 
20).

3. Cf. in Persian - cilia “forty (days)” - a multifunctional term in the 
Iranian folk tradition covering several details in the various beliefs con
cerning childbirth, wedding and burial ceremonies (cf. Massé, pp. 30, 
37, 363).

4. Gabri lènda, or linda, according to the oral comments of 
K.Keshavarz, is a kind of clothing they put under the newborn child in 
cradle (also Sorushian, s.v.), diaper, nappy, swaddling-clothes, or 
bands. Cf. in Kurmanji ländik “cradle” (Swedish linda “diaper”?!!). 
Also kabôya (—> Glossary).

5. Lit.: “narrow street” = küca.

6. Lit.: “(Now) comes the sixth (day)”.

7. A wide-spread custom all over Iran.

8. The procedure obviously discribes apotropaic measures against birth 
demons, probably Ä1, a female demon, who steals the embryo or new
born baby, or the heart and lungs of a woman or child and strives to 
cross the first water barrier in her way, after which the new mother can
not be saved. Therefore, in order to prevent misfortunes caused by this 
evil being, it is necessary to stir the waters of a nearby brook or river 
with sticks or swords. At the same time, a dagger, sword, or any other 
metallic instrument (knife, scissors, etc.) are put near newbirth or under 
her bed (see in more details and with bibliography Asatrian 2001).
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9. This old custom (cf. sar-taräsän) seems to be preserved only by the 
Zoroastrians of Iran; in India, among the Parsees, we could not trace it. 
J. Modi, at least, does not mention anything about such a ceremony (see 
Modi, pp. 1-13). From the other hand, as it is mentioned also in this text 
(see 45 et sq), seven is the age of initiation for any Zoroastrian child 
unless he/she is mentally unripen, in which case the time of ceremony 
can be postponed to any age up to fifteen.

But there is no mention of cutting candidate’s hair during this impor
tant custom in the materials concerning this subject we have in our dis
posal (cf, e.g. Modi, pp. 169 et sq). It is, perhaps, a side-element in this 
ceremony conditioned by the outer influence: cf. bisk ceremony among 
the Yezidis and atamhatik - by the Armenians, etc. (see in details Asa
trian 1999-2000, pp. 79-96).

10. Cf. NP long id. Here it may mean a piece (sheet) of cloth.

11. During the initiation ceremony (see above, note 9), the candidate 
(child of seven years old) is to be invested with the sacred shirt (sidra) 
and the belt (kustï, or kustï, Pahlavi cim-ï kustïk). The comprehensive 
description of this ceremony, as well as all its attributes, is given in 
Modi, pp. 169-186. According to D. Lorimer (in his typewritten 
glosses), “kustï - band-i namaz taken off when praying, worn after able 
to read some Avesta. Thin woven string of wool, kurk, etc. of certain 
number of threads woven by dastür who explains how to wear”.

12. Lit.: “If they are girls”: dötögun, pl. from dötög.

13. Lit.: “They do not invite a barber”. It means that sar-taräsön (see 
above, note 9) ceremony is performed only with the boys as, by the 
way, in the bisk ceremony (see Asatrian, ibid, pp. 79-96).
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Gabr’s Death and Funeral
(Text III)

53

1. Lit.: “perfumery”, Arab.Pers, ‘attan.

2. Lit.: “The doctor gives him (sè ta) a medicine (according to) another 
prescription”.

3. Lit.: “Then, when they come, they see (him) giving his life (dying)” 
- dam-i jun dömün-un = NP dam-e jan dädan ast.

4. nïrang, or nïring - cow’s urine (Av. gaomaêza-) prepared and con
secrated in a special way for giving the people in death-agony and for 
washing the corpse, as well as for ritual ablution, etc.

5. On dastür see I, note 8; sölör, or sallö/ür, NP sälär (also nasäsälär, 
Av. nasu-kasa-) - special servicemen who are in charge of all funeral 
process - from a moment when a person died until putting the corpse in 
dakhma “tower of silence” (Keshavarz 1983, p. 66; Dhalla, pp. 18- 
22). The sölörs must be of even number. According to Azargoshasp (pp. 
20-26), corpse-bearers (morde-kes) are called pTs-gähanän and they 
are in charge of carrying the dead body up to the dakhma, when 
nasäsälärs take the responsibility and continue the process including 
performance of special prayers and disposal of the corpse in the tower.

6. See text II, note 11.

7. This is a common apotropaic procedure for preventing evil beings, 
especially Ä1, to approach the newbirth and child (see above, text II, 
note 8).

8. Lit.: “will (must) go” - èvau sö (vb. sod-vün) (see I, note 20).

9. Lit.: “they become a group”, i.e. “holding together by kustî (text II, 
note 11)"; hèm-paiwand, perhaps, is a term denoting each member of 
the group of corpse-bearers, it means literally “co-paiwand”. The ety
mology of paiwand is quite transparent (< *pati-band-, NP peyvand. 
peyvastan). Among the Parsees of India the paiwand “is a piece of 
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white cloth or cotton tape. Symbolically is signifies union and strength. 
The two corpse-bearers by holding a paywand have come together for a 
common purpose; they sympathize and co-operate with each other in 
the execution of this task. When they enter the room thus, the two rela
tives who were sitting near the corpse leave the room and the corpse is 
entrusted to the corpse-bearers. The body is then placed over a white 
sheet, which is spread out on the ground. A white shroud is placed over 
the corpse, keeping the face open ... The corpse is then lifted onto stone 
slabs. It is placed in such a way that head never faces the north” 
(Dhalla, pp. 7-8).

10. Gabri gyau’ün (otherwise gähän) seems to be from gäh-ähänT, i.e. 
“iron-throne”, implied as the last seat of the deceased; the bier for tak
ing dead body to the tower must be only metallic.

11. See note 9.

12. Dakhma (Av. daxma-), or “tower of silence”, is a place for the 
exposure of corpses among the Zoroastrians. Etymologically dakhma 
comes from OIr. *dag- (Olnd. dah-) “to burn", which means that it was 
primarily a place of cremation.

“Die Dakhmas müssen errichtet werden auf hoch gelegenen Plätzen, 
auf den Spitzen von Hügeln oder Anhöhen. Hunde und Wölfe, Füchse 
und Aas fressende Vögel können so den darauf niedergelegten Leich
nam leichter wahrnehmen und ihrer Beute sich bemächtigen ... Eine 
Schar von trägen Geiern hütet dichtgedrängt den Rand des Turmes. 
Unbeweglich, regungslos sitzen sie da; nur wenn ein Leichenzug sich 
nähert, kommt leben in die Gesellschaft. Kreischend flattern sie empor, 
und sobald der Leichnam von der Trägern niedergelegt ist, stürzen sie 
sich mit gieriger Hast auf ihre Beute. In wenigen Minuten ist das 
grausige Werk vollbracht und die Vögel kehren gesättigt an ihren Platz 
zurück, um auf neuen Frass zu warten.

Ursprünglich waren die Dakhmas gewiss nichts anderes als natür
liche Hügel oder primitive Erhöhungen von Sand, Erde oder Steinen. 
Mit der Zeit wurde der Bau ein komplizierterer. Regel ist, dass der 
Dakhma ungedeckt und den Sonnenstrahlen wie dem Regen ausgesetzt 
sein muss” (Geiger 1882, pp. 268, also 269-273).

Cf. another description of a dakhma (in India): “It is a circular plat
form about 300 ft in circumference entirely paved with large stone 
slabs, and divided into three rows of exposed receptacles, called pavis, 
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for the bodies of the dead. As there are the same number of pavis in 
each concentric row, they diminish in size from outer to the inner ring, 
so that by the side of the wall is used for the bodies of the males, the 
next for those of the females and the third for those of the children. 
These receptacles or pavis are separated from each other by ridges 
which are about one inch in height, and channels are cut into the pavis 
for the purpose of conveying all the liquid matter flowing from the 
corpses, and rainwater, into a bhandar, or deep hollow in the form of a 
pit, the bottom of which is paved with stone slabs. This pit forms the 
centre of the tower. When the corpse has been completely stripped of its 
flesh by the vultures, which is generally accomplished within an hour at 
the outside, and when the bones of the denuded skeleton are perfectly 
dried up by the powerful heat of a tropical sun and other tropical influ
ences, they are thrown into the pit where they crumble into dust - the 
rich and the poor thus meeting together after death in one common level 
of equality” (from Karaka. History of the Parsis, - apud: Boyce 1990, 
p. 151; see also Modi, pp. 231 et sq; Vd. V, 13, 14; VI, 50, 51 ; VII, 45- 
59).

13. It is, of course, the well-known sagdïd ceremony which means lit
erally “the look of the dog”. This ceremony is performed right before 
disposal of the corpse in tower. When the bier reaches the tower, it is at 
first put on the ground outside and the nasäsälars uncover the face of 
the deceased giving the dog a chance to look at it. The sagdïd may be 
performed by a shepherd’s dog, by a house dog, by a vagrant dog, by a 
young dog (Vd. VII, 2,3; XIII, 19), or by birds of prey. The dog smites 
the Drug Nasu and expels the evil spirits when it looks at the dead or 
brings its muzzle near; the bird (mountain hawk, or eagle) when its 
shadow passes over the corpse.

This ceremony is performed also twice during the process of putting 
on the shroud and is repeated at the commencement of each five periods 
(gäh) of the day, as long as the corpse is in the house. The dead body 
must be taken to tower only during the day time, as it is enjoined that 
the Zoroastrians should expose the body and its eyes to the Sun (Vd. V, 
13; VI, 51). The removal of the body at night is strictly forbidden.

14. No doubt, it is the pädyäb ceremony (cf. Pahlavi pätyäp “ceremo
nial ablution”), which includes an elaborated system of ritual purifica
tion mainly with water, or sand, when water is not available like tayam- 
mum in Islamic tradition (cf Modi, pp. 88, 83-90, 95-97).



56 HIM 85

15. Perhaps, a kind of myazd - religiously offered food (bread, fruit, 
flowers, wine. milk, etc.) in ceremonies. The word (yöddöst) literally 
means “memorandum”. (NP yäd-däst).

16. Also gèpü. gèpâ. A sort of specific dish in Yazd made of minced 
meat, rice, pea and spices sewn in small bags of sheep’s stomach and 
cooked in water with quince and cabbage (Keshavarz 1983, p. 86).

17. See note 15.

18. The word asüdöt (or asö-däd) means “what is given (däd) to the 
rightous (asö/ü)”, i.e. “gift (food, fruits, even money) for the priests” 
which is usually offered during various religious or cultic ceremonies. 
Among the Zoroastrians of Yazd and Kerman, however, it denotes “a 
white clothing, which is given to the poor (laymen) for the sake of the 
deceased soul” (Sorushian, p. 9). In this context it means rather “offer
ing, gift for the priests”.

19. K. Keshavarz maintains that dödgah is another name for dèma 
(i.e. dakhma) in Yazd {1993, p. 53; also in his oral comments to the 
text). However, as it is obvious from the context (i.e. Ill, 53, 55), this 
word, it seems, must have a different denotatum. First of all because no 
one, including close relatives of the deceased and even priests, is 
allowed to climb up a dakhma (except nasäsälärs) and. moreover, to eat 
fruits there. Probably dödgah (also düzgah. dözgah) is a form of ätas- 
dädgäh which is the sacred fire ceremonially established in a proper 
place.

Avesta must be read at dödgah for the sake of the deceased’s soul 3rd, 
4th, 10th and 30th of month, then month by month to end of the first year. 
Then yearly as long as there are any relatives.

20. Lit. “(they) take, bring fruits”.
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The Glossary includes all the word-forms occurring in the texts. It is 
arranged in alphabetical order irrespective of the quantity of the vow
els.

After the explanation of a given item, in some cases, we list the par
allel Gabri forms attested in other sources, and, sporadically, the related 
forms from other Iranian languages, principally New Persian (including 
Arab.-Pers.). Where necessary, etymological notes or lexical commen
taries are also provided.

In certain cases the word-items are supplied with appropriate refer
ences to the respective text and the number(s) of sentence(s) they occur 
in; in cases of variants the numbers refer to the first form in the given 
word-group.

a(l), è, i, bi, ba(l)
—> text I, 1,65.

a(2), dora
—> text I, 35.

a(3), ha
—> text I, 52; II, 4.

agar
angust

angustar 
angusti

—> text II, 20.
aqib
araq

A
prep. “to”.

pres. ind. Ill sg. vb. döstvün, or 
dörtvün “to have” (? also döra). 
(copula) III sg. pres. ind. vb. bödvün 
“to be”.
“if’. - NP agar.
“finger”.-----i kücïl (kilïcôg, kasög,
kücülög) “the little finger”. Cf.:

Kilïcôg, pas-kilïcôg,
Hasan diräz, kösa-llsög, sepes- kosög.

“The little finger, the next finger,
Tall Hasan (i.e. the middle finger), one 
who licks the pot (i.e. forefinger), (and) 
the slayer of midges (i.e. thumb)” - the 
names of fingers in the Gabri tradition. - 
NP angust id.
“ring”. - NP angustar id.
(—» angust) with definite article -i.

prep, “behind, after”. - Arab.-Pers, ‘aqab id. 
“essence, juice, vodka”. - Arab.-Pers, 
‘araq id.
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ar-ègorè
—» text I, 51.

ar-igôrèn
—> text I, 46.

arzan
-> text II, 39.

astina
-> II, 27.

asudöt
-> III, 50, 52.

atèn, ètèn, itan, itèn, tèn

aton
-> III, 1. 

Avèstô, Vèstô
—> passim. 

awal, awul 
awaz

awul
az

ba( 1 )
-> II10; III, 19. 

ba(2), bö
-> //, 5; III, 2. 

bâd, badï
—> passim.

badhöl

badï
-> II, 26.

bahèm
-> III, 6.

Ill sg. pres. ind. vb. graf/ptvün '‘to 
take, hold”; ar- is a modal prefix, per
haps a variant of vèr- (—» vèr-ikrèn). - 
NP bar-giriftan (see also Lorimer 1916, 
p. 459).
Ill pl. pres. ind. vb. graf/ptvün (—> 
ar-ègôrè).
“millet”. - NP arzan.

Ill sg. pres. ind. vb. sitêdvün “to 
accept, take”. - NP sitädan.
—» text III, notelS.

Ill pl. pres. ind. vb. dödvün “to give”; 
neg. na-itèn. - NP dädan.
“pharmacy”. - Arab.-Pers, ‘attârï (—> 
text 111, note 1).
Avesta, the Holy Book of the 
Zoroastrians.
“first”. - Arab.- Pers, awal id.
“instead of, in place of’. - Arab.-Pers, 
‘awaz.
—» awal.
prep. “from”. - NP az.

B
—>a(l).

Ill sg. prêt. vb. bödvün “to be, 
become” (—> na-bô).
“then, afterwands”. - With enclytic 
pron.: bäda/us. — az “after”. - Arab.- 
Pers. ba‘d (az).
“sick, ill, being in bad condition”. - 
Arab.-Pers, badhal.
—> bad.

“to each other”; - hölus ~ xärt “he 
felt sick” (—> xärt). - NP bi-ham.
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balè
-> I, 59.

bar(l)
bar(2)

-> II, 37; III, 1.
barëxta

bast, vast
-» 111,14.

bdë, bdï
-> 111,22.

bdï
-+I, 49,75; II48; III, 55.

bë
-+II,4; III, 4,17.

bcdèrzèn, bidèrzèn 
-> I, 62.

bëyall
-> I, 35.

bëküd
bèn

berèn, birèn, ebarèn, 
ibaran, iberan, 
iberèn, ibrèn

ben 
berïnan

-> I, 69.

beryün
-> I, 67, 68, 69. 

bi
-> I, 77.

bidèrzèn
-à /, 63, 64, 66 80.

bilend
-> III, 18.

“yes, consent”. - Arab.-Pers, bale/ï.

“door”.
prep, “near, around, to”. - NP bar.

“threshold”, lit. “house door”. - A com
pound from bar (-») and xada (—>).
/// sg. perf. vb. bastvün, vastvün “to 
bind, fasten”. - NP bastan. —» both in III, 
14.
“then, again, also”.

—» bdë.

“other, another”; cumë bë “other 
thing”.
“father-in-law”, lit. “wife’s father”. - 
NP pidarzan.
“embrace, arms”. - NP bayai.

II sg. imper, vb. köstvün “to press”. 
/// pl. pres. subj. vb. bödvün “to be”: 
dôrta bèn (—> e.g. II, 32) - past subj. vb. 
dörtvün “to have”.

III pl. pres. ind. vb. bartvün “to take 
away, carry off’. - NP burdan. 
prep, “to, towards, near”. - NP bar-i.
Ill pl. pres. ind. vb. birïdvün (caus. 
birinödvün) “to cut, kill”. - NP burîdan 
(burrändan).
“roasted”. - NP biryän.

-> a(l).

—> bedèrzèn.

“high, tall”; — kartvün “to raise”. - 
NP buland.
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bïmôr 
birèn 
birî, burô 
bô

-> /, 54, 75. 
bôhèn

III, 6, 21.
bôlï, bölö 
bölö 
bör(l)

-> I, 48. 
bör(2)

-> II, 35. 
bösxöb 
brinj 
büd 
burö 
büsa (for èbüsa)

-> I, 22.
büt

passim.

caka
-> II, 19.

can-tä, cèn-tâ, cèn-të
-> /, 45.

cem
-> ///, 25.

cèn-tâ
-> II, 25.

cèn-të
-> III, 54.

cetaur
-» III, 7.

cil(l)

“sick, ill”. - NP bïmar.
—> berèn.
prep, “for, for the sake of’. - NP barâye. 
—> ba(2).

Ill pl. prêt. vb. bödvün (—» ba(2)).

prep, “over, on, above”. - NP bälä.
—> boll.
“time”, dö bör “two times”, bör-i 
sëyum “for the third time”. - NP bar. 
“newborn child”. - NP bar “burden, 
product”, bärdär “pregnant”.
“tray”. - NP (< Turk.) bosqäb.
“rice”. - NP birinj.
“smell, odour”. - NP buy.
-» bin.
Ill sg. pres. ind. vb. büsïdvün (or 
bückartvün) “to kiss”. - NP büsïdan.
Ill sg. pres. subj. vb. bödvün (—» ba 
(2)). - With past part, forms past subj.: 
dörta büt (/, 22), vyösta büt (III, 36), 
etc.

C

“drop”. - NP cakka, Kd. cilk id.

“certain, several, some”. - NP cand- 
tä.
“eye”. - NP casm, Kd. ca(h)v, Zaza 
cim, cim id.
—» can-tä.

—> can-tä.

"how”.

“forty”. - NP cihil.
II, 16.
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ëil(2)
-> IL 16.

cilau

cör
cörqat 
cör-tä, cör-tT

côr-tï
cörum 
cum 
cumös, cumös 
cumüs 
curö

dafa 
dahum 
dallöq 
dam, dem 
dâmôbëd, dâmôbët, 
dämövet 
dämöbet 
dâmôvët
däpüca

dar, der
dard
dasmöl, dastmöl 
dastîr
dastmöl
dast(l)
dast(2)

-> I, 4, 16.
dast-o-pö
daur
daur-i-wer, daur-o-ver, 
duwör
daur-o-ver

“forty days” (3 //, note 3).

“a dish with pure rice”. - NP celou (cf. 
celou-käbäb).
“four”. - NP cahär, vern. car.
“headscarf’. - NP cahär-qadd.
“four (when counting various subjects)”.
- NP cahär-tä.
—» cör-tä.
ordinal numeral “fourth”. - NP cahärum. 
“thing”; cumë “something”. - NP cïz.
“shoe”. - NP dial, camus.
—> cumös.
“lamp, lantern”. - NP ciräy, Kd. cirä.

D
“time, instance”. - Arab.-Pers. daf‘a. 
ordinal numeral “tenth”. - NP dahum.
“barber”. - Arab.-Pers, dalläk.
prep, “till, until, near; eve”. - NP dam.

Zoroastrian priest (—> text I, note 9).
—> dâmôbëd.

dâmôbëd.
“anxious, disturbed, agitated”. - NP dast- 
päca (sudan).
prep, “in, within”. - NP dar.
“pain, ache”. - NP dard.
“scarf, handkerchief’. - NP dastmäl.
—> text I, note 8.
—> dasmöl.
“hand”. - NP dast.
“set”; with libös (—») “a set of 
garments”. - NP dast (libâs).
“hands and feet”. - NP dast-o-pa. 
prep, “around”. - Arab.-Pers. dour.

prep, “around”. - NP dour-o-bar.
—» daur-i-wer.
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-» III, 53, 55.

dâvajub 
dèm 
dèma

“quilt”, “small lihäf’ (Lorimer’s gloss). 
dam.

“tower of silence, Zoroastrian grave
yard” (—> III, note 12).

der 
dïdènï
dil 
dilôsô’ï

dar.
“visit”. - NP dïdanï (be dïdanT raftan). 
“heart”. - NP dil.
“condolence, consolation”. - NP 
dilâsâyî.

dirist ~ kartvün “to prepare”. - NP durust 
(kardan).

dô, du 
dödgah

“two”. - NP do/u.
—» text III, note 19.

dodmun
döy

“giving, to give”.
~ kartvün “to warm, boil”. - NP day 
(kardan).

döra 
dôrèn

—> a(2).
Ill, pl. pres, indie, vb. dörtvün (—> a 
(2)).

dôrôyï “silk cloth”, “corqat (—>) + maknu (—»), 
headdress, handkerchief worn on head 
under maknü" (Lorimer’s gloss). - NP 
dârâyï.

dörta 
dô-sè

past part. vb. dörtvün (—» a(2)). 
lit. “two-three”, i.e. “some, few, certain 
amount (of)”.

dötög
-» II, 47.

dû 
düböra

“girl” (dot with the suffix -ög) (—» //, 
note 12).
—» dö (dü tä “two things”).
“again, once more, twice, for the second 
time”. - NP dubara.

dukün “shop”; — i atörT “pharmacy” (—» III, 
note 1). - Arab.-Pers, dukän.

dumbül 
dûna 
dû-tâ 
dütëyï 
duvvô 
duwôr

prep, “behind, back”. - NP dunbäl. 
“grain”, also numerical unit.
—» dü.
“both”. - NP dutâyï.
“medicine”. - Arab.-Pers. davä.

daur-i-wer.
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È

a(l).

65

-»/, 6,14; II, 2,4; III, 3.
èbarèn
èberïnan

ègisna

èkarta, èkerta
-> I, 54.

èkerta
-> II, 26.

èkisan, èkisèn, 
ikisèn, ikisin

-> III, 48.
èkisèn

-> III, 14.
èkrèn, ikrèn, ikrin

èn, hèn
èna

ènan, ènèn, inan, inèn 
ènèn
ènïga

ènïgen, inïgèn, nïgèn 
ènïvèn, inïvèn,

nïvan, nïvèn

èparona, èperona, perona

èperôna
èpersèn, iparsèn

—» berèn.
/// pi. indic. pres. vb. berïdvün “to cut, 
kill”.
Ill sg. indic. pres. vb. gïsnüdvün “to 
turn, rotate” (cf. also gïrnü/ôdvün id. = 
NP gardânïdan) (—> Introduction, § 4./.).
Ill sg. imperf. vb. kartvün “to do”
(—> I, note 16).
—» èkarta.

Ill pl. indic. pres. vb. kasôdvün “to 
draw”. - NP kasidan.
—» èkisan.

/// pl. indic. pres. vb. kartvün “to do, 
make”. - NP kardan.
copula, III pl. - NP hand, hastand. 
Ill sg. indic. pres. vb. nodvün (nüdvün) 
“to put” (Yazd), also nözvün 
(Xorramsäh). nüzvün (Taft), nädmün 
(Kermani Gabri). - NP nihädan.
IIIpl. indic. pres. vb. nödvün (—» èna).
—» ènan.
Ill sg. indic. pres. vb. nastvün “to sit 
(down)” (—> Lorimer 1916, p.483); 
imper, ünïg (—> Ivanov, p. 133).
Ill pl. indic. pres. vb. nastvün (—> ènïga).

Ill pl. pres, indic. vb. nèftvün “to send” 
(—> Introduction, § 4.1.).
Ill sg. pres, indic. vb. paröntvün “to 
seize, take” (—» Introduction, § 4.1.).

èparona.
Ill pl. pres, indic. vb. parsödvün 
(persödvün) “to ask”. - NP pursïdan.
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èpirônèn

èrasan, irasan

èsijit

èsèn, èsnèn, isèn, sèn, sin

èsnèn
èsta

èstèn

èstïna, istïna

èsüt, isüt, süt(l)

èta, ita, ta

ètèn
ètôhèn, itôhèn, tôhèn, 

tôyèn

ètôran, ètôrèn, itôrèn, 
tôrèn

ètôrèn
èvajèn, ivajèn

èvau,vau

èxeran, ixaran

/// pl. indic. pres. vb. parôntvün (—> 
èparôna).
III sg. indic. pres. vb. rasôdvün “to 
arrive”. - NP rasïdan.
III sg. indic. pres. vb. sôtvün “to burn”. - 
Kd. sötin, NP süxtan.
III pl. indic. pres. vb. södvün “to go”. - 
NP Sudan.

èsèn.
/// sg. indic. pres. vb. wïstôdvün (Yazd) 
“to stand, stay”, cf. also hïstôzvün 
(Taft), histäzvün (Sharifabad). Also 
è vista.
III pl. indic. pres. vb. wïstôdvün (—> 
èsta).
Ill sg. indic. pres. vb. sitèdvün “to take, 
receive, accept”. - NP sitändan.
Ill sg. indic. pres vb. södvün (—> èsèn); 
neg. na-süta/è.
Ill sg. pres. ind. vb. dödvün (—> atèn); 
neg. na-tïta.
—> atèn.

Ill pl. indic. pres. vb. öni(ö)dvün (Yazd) 
“to come”, cf. also ömözvün (in 
Xorramsäh). - NP ämadan.

/// pl. indic. pres. vb. würtvün (Yazd) 
“to bring”, cf. also ärtvün (Sharifabad), 
wörtvün (Xorramsäh), örtvün (Taft).
—> ètôran.
Ill pl. indic. pres. vb. wötvün “to speak, 
call”; neg. navâtè.
impersonal verbal form “must, it 
behooves, oportet”, with short infinitive. 
- From vyöstvün “befit” (-> Introduc
tion, § 2.2, 14; also I, note 20). Cf. neg. 
n’au (—>).
/// pl. indic. pres. vb. xartvün “to eat”. - 
NP xurdan.
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èxina /// sg. indic. pres. vb. xënôdvün “to 
recite, sing”. - NP xvândan.

èxïnan, ixïnan, ixïnèn Ill pl. indic. pres. vb. xënôdvün (—> èxïna).

F

fulüna-kas “someone, somebody, a certain person”. 
-Arab.-Pers, fulän-kas.

G(D
gai prep, “with”; ~-i hèm “with each other”. 

- With the meaning “folk, people” and as 
a plural suffix is widely attested in Kur
dish and Luri dialects (see in details Asa
trian 19892).

garafta, garefta 
-> Ill, 37.

past part. vb. grap/ftvün “to take, 
hold”, also as short infinitive in modal 
construction with (è)vau (—> III, 37). - 
NP giriftan.

gerefta
garni
gè, gi, kè, ki

—> garafta.
“warm, hot”. - NP garm.
relative pronoun “which, who, that". - 
NPki.

gèpô
gi
gilôs
gïsnan (for ègîsnan)

—> text III, note 16.
-> gè.
“glass, cup”. - NP gfläs.
Ill pl. indic. pres. vb. gïsnôdvün (—> 
ègîsna).

gôs
-> I, 50, 54.

“ear”: ~ grap/ftvün “to hear”, or
“to hold” (I, 50)', ~ kartvün - also “to 
hear” and again “to hold” (/, 54).

gövö
-> I, 46, 51.

“testimony, witness”, “pand, rules; 
priests, etc. give sermons and advice and 
religious rules of conduct” (Lorimer’s 
gloss). - NP guvâh (gïrân) ceremony.

gôzawün “a medical herb, Anchusa officinalis, or 
Borago officinalis". - NP gul-i gävzabän.

yünün
güsfand, güspènd

“law, custom”. - NP qänün (<Greek). 
“sheep”. - NP güsfand.



68 HfM 85

guspènd 
göst 
gyau’ün

ha
hafrang, haftrang

-» I, 49.
haft 
hafta 
haftrang

->I. 6.
hajla
ha kirn 
halhat 
halïlï

halwï-sakar 
hama, hèma, ma 
hamïr

hamrah, hèmrï

hamsôya 
-à III, 7.

haq 
har, her 
har-cè, har-ci

—> passim.
har-ci

-à II, 26.
har-cumë
harïnan (for èharïnan)

har-kas
har-kè, har-ki, her-kè 
har-ki 
har-qad

—> güsfand
“meat”. - NP gûst.
“metallic bier, coffin” (—> III, note 10).

H

-> a(3).
“seven colour”. - NP haftrang.

“seven”. - NP haft.
“week”. - NP hafta.
—» hafrang.

“bridal chamber”. - Arab.-Pers, hijla. 
“doctor”. - Arab.-Pers, hakim.
“present, gift”. - Arab.-Pers. xaPat.
“a kind of soup (porridge) with mashed 
rice (or almond), milk and sugar”.
“sweatmeat”. - Arab.-Pers, halvä-sakar. 
“all”. - NP hama.
“dough, mash, medley”. - Arab.-Pers, 
xamïr, Kd. havïr.
prep, “with, in company with”. - NP 
hamräh “companion”.
“neighbour”, pl. hamsöyö. - NP 
hamsäyah.
“fee, salary”. - Arab.-Pers. haqq. 
pron. “every”. - NP har.
pron. “every, any”. - NP har-ci.

—» har-cè.

“anything, everything”.
Ill pl. indie, pres. vb. ha/irötvün “to 
buy”. - NP xarïdan, Kd. k’irm.
pron. “everyone”. - NP har-kas. 
“everyone, anyone”. - NP har-ki.
—> har-kè.
“how much, how time”. - Arab.-Pers, 
har-qadr.
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har-ti, her-ti 
har-waxt

“everyone”. - NP har-tâ.
“any (every) time”. - Arab.-Pers, har- 
vaqt.

hast 
hém

-> III, 31.
héma 
hemcunin 
hèm-ètèn

“eight”. - NP hast.
“each other”. - NP ham.

—» hama.
“also, in the same way”. - NP hamcunm. 
Ill pl. indie, pres. vb. hèm-dôdvùn “put 
together”. - NP bi-ham dädan.

hemètustèn Ill pl. indie, pres. vb. hèm-ôstüdvûn (or 
hèm-t-ôstüdvùn) “to stand up”.

hèm-paiwand 
hèmrï 
hèn 
hènô 
her 
her-kè 
her-tï 
hindi 
hist 
höiyil

—> text III, note 9.
—» hamrah.

en.
“henna”.
—> har.
-» har-kè.
—> har-tï.
“watermelon”. - NP hindavânah. 
“mud brick. - NP xist.
“something to lean on”. - Arab.-Pers, 
hâ’il.

hôksïr “hedge musturd, Sisymbrium officinale. - 
NP xâksî, dial, xâksîr.

hol 
hôlï

“condition, state”. - Arab.-Pers. häl.
~ kartvùn to teach, instruct”. - Arab.- 
Pers. halî kardan.

hormö 
höyin

“date”. - NP xurmä.
pron. “him, her”; also had, har (cf. har-i 
ün vèva “tell him”).

hük,xög “egg”. - Kd. hêk, NP xâya.

I(i)

i
ï
ibara,ibèra

~a(l)
dem. pron. pl. “these”, sg. cf. Tn (—>).
Il sg. indie, pres. vb. bartvün (—> 
berèn).

ibaran —> berèn.
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ibèn

ibènan, ibènen, ibènin 
ibènen 
ibènin
ibèr

ibèra
iberan
iberèn
ibôpèn

ibrèn
ibüsèn

ibüt
icèna

icènèn, icènin

icènin
igarafta

igïsnèn

igôra

igôrèn

ikisèn
ikisin
ikra

ikrèn
ikrin
iküdan. ikûdèn

iküdèn
ïn
inan

III pi. indic. pres. vb. bôdvün “to 
become, be”.
Ill pl. pres, indic. vb. bastvün “to bind”. 
—> ibènan.

ibènan.
~ södvün “spread; to go out”. - NP bi
bar (sudan).
—» ibara.

berèn.
—> berèn.
/// pl. indic. pres. vb. böpödvün “to 
plait”. - NP bäftan.
—» berèn.
Ill pl. indic. pres. vb. büsîdvün (—> 
büsa).
Ill sg. indic. pres. vb. bôdvün (—> ibèn). 
/// sg. indic. pres, canödvün “to set. 
arrange”.
Ill pl. indic. pres. vb. canödvün (—> 
icèna).
—> icènèn.
Ill sg. imperf. vb. graf/ptvün “to take, 
hold”, zam graftvün “to learn”.
Ill pl. indic. pres. vb. gïsnôdvün (—> 
ègïsna).
Ill sg. indic. pres. vb. graf/ptvün (-à 
igarafta)
III pl. indic. pres. vb. graf/ptvün (—> 
igôra).

èkisan.
—> èkisan.
/// sg. indic. pres. vb. kartvün (—> 
èkrèn).
—» èkrèn.

èkrèn.
Ill pl. indic. pres. vb. köstvün “to pound, 
grind, mash”. - NP kübïdan.
—> iküdan.
dem. pron. “this”, pl. (-à I). - NP Tn.
—> ènan.
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inèn 
inïgèn 
inïvèn 
inivèsa

iparsèn 
ipèsan

ipicèn

ipüsan

irasan 
irâsnan

irija

irijan. rijèn 
isèn 
iskimdôr 
isnöxt 
istïna 
istïnan

isüra

isüran, isürèn, süran 
isürèn 
isüt 
ita 
itan 
itèn 
itôhèn 
itôra

itôrèn 
itôt, tôt

—> ènan.
—» ènïgèn.
—» ènîvèn.
III sg. indic. pres. vb. nivïsôdvün “to 
write”. - NP nivistan.
—> èpersèn.
III pi. indic. pres. vb. pöxödvün “to 
cook”. - NP puxtan.
Ill pl. indic. pres. vb. pïcôdvün “to 
wrap”. - NP pîcïdan.
Ill pl. indic. pres. vb. püsïdan “to pour, 
spill, scatter” (NP pâsïdan), vs. 
püsüdvün “to cover” and püsnüdvün 
“to put on (cloth, etc.)”.
—>èrasan.
Ill pl. indic. pres. vb. rasnödvün “to let 
grow”. - NP rasändan “to ripen”.
Ill sg. indic. pres. vb. rëtvun “to pour, 
spill”. - Kd. rëtin, NP rëxtan.
/// pl. indic. pres. vb. rëtvün (—> irija). 
—> èsèn.
“pregnant”. - NP sikamdär. 
“acquainted, friend”. - NP sinäxt, äsnä. 
-à èstïna.
Ill pl. indic. pres. vb. sitèdvün (—> 
èstïna).
Ill sg. indic. pres. vb. sustvün “to wash”. 
- NP sustan.
Ill pl. indic. pres. vb. sustvün (-à isüra). 
—> isüran.

èsüt.
—> èta.
—> atèn.
—» atèn.
—» etôhèn.
III sg. indic. pres. vb. würtvün (—> 
ètôran).
—> ètôran.
III sg. pres, indic. vb. ömödvün “to 
come”.
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ivaja

ivajan
ivïna

ivïnèn
ixaran 
ixaunén

ixïnan 
ixïnèn 
îyë

iyôsnèn

jalau

jalautar 
jasn
Jèhïz

JÎ 
jol-o-wer 
judo 
juft 
jun 
jupt

III sg. pres, indic. vb. wötvün (—> 
èvajèn).
—» èvajèn.
Ill sg. pres, indic. vb. dïdvün “to see”. - 
NP dïdan.
Ill pl. pres, indic. vb. dïdvün (—» ivïna). 
—» èxeran.
Ill pl. pres, indic. vb. xaunödvün “to put 
to sleep, to cause to sleep”. - NP xväbän- 
dan.
—» èxïnan.
—> èxïnan.
personal pron. Ill pl. “they”; accus. 
ïyërô.
Ill pl. indic. pres. vb. yösnödvün “to 
boil”. - NP jüsändan.

J
prep, “in front of, before, near”. - Arab.- 
Pers. jilau.
comparative from jalau (—»). 
“celebration, feast”. - NP Jasn, Kd. Jazn. 
“trousseau, dowry”. - Arab.-Pers. 
jahïz(ïya).
“also”. - Kd. zï.
“clothing; nappies”. - NP Joi, Jul. 
“separate”. - NP Juda, Kd. Jihë.
“pair, couple”. - NP Juft.
“life; breath”. - NP Jän.
“placenta”. - Obviously a phonetical 
variant of juft (—>), as the terms for “pla
centa” are usually appellativa meaning 
“pair” or “friend”; cf. NP Juft, Armenian 
Tati ampöz (< OIr. *ham-päza-), Arm. 
onker-k‘, etc.
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K
kaboya 
kah 
kalla-qand, kallï-qand 
kallï-qand 
kamar
kap
kark
kasüg 
katïrô

“swaddling bands” (—> lènda). 
perf. vb. kartvün “to do”.
“loaf of sugar”.
—> kalla-qand.
“belt”. - NP kamar.
“palm”. - NP kaf.
“hen”. - Kd. karg.
“small”, also kasög, kas. 
“gum-tragacanth (for washing head)”. - 
NP katïrâ.

kâüca “ladle, skimmer”. - Kd. kawcT, NP kafca, 
kafgïr.

kemï “a small amount, a little”. - NP kamï 
(kam).

kè 
ki 
kïca 
kïsa 
kôh 
kôrkun 
kùcïl 
kumak 
kustï

-> gè.
->gè.
“small street, lane, alley”. - NP küca.
“bag, sack, purse”. - NP kïsa.
“straw, fodder”. - NP käh.
“servant”. - NP kär-kun.
“small”. - NP kücak.
“help”. - NP kumak.
—> text 11, note 11.

L

lagan 
lènda 
libôs 
lôla 
lôzim

“copper pan”. - NP lagan.
—> text II, note 4.
“clothing, clothes”. - Arab.-Pers, libäs. 
“tulip, anemone”. - NP läla.
“necessary, required”. - Arab.-Pers, 
läzim.

1ÖZ-1ÖZ “pieces”, ~ kartvun “to cut to pieces”, 
“löz - diamond shapes” (Lorimer ’s 
gloss).

lung 
lup

“loin-cloth” (—> also II, note 10). 
“mouth, cheek, face”; also lop, luf, lupk. 
- NP lop.
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nui 
madrasa 
mafris 
mahz-i 
maknü

malmal 

mamo 

maska

mastar, master

master 
mèhmôn,mèhmün,

mèmün 
mèhmün 
mèmün 
mèmünï 
mèjrï 
mèkah (for imèkah)

mènït, mina, mïnè

mêr

mewa, mewi 
mëwa-düna,

mëwa-o-düna, 
mïwa-düna, 
mïwa-o-düna 

mëwa-o-düna 
mëwï

M
—> hama. 
“school”.
“purse, bag”.
prep, “for, for the sake of’.
“veil, scarf, shawl, kerchief’, “plain 
cloth like shawl with fringes (rësa) at 
each end worn over head, of silk” 
(Lorimer's gloss). - Arab.-Pers. maqna‘a. 
“a white cloth of which they make sidra 
(—>). - Perhaps, maxmal “velvet” (?). 
“this one, the same one”. - NP hamin, 
‘ayn-i in.
“butter”; cf. in the Persian dialect of 
Khurasan and in Tajiki rauyan-i maska 
zJ.
“old man, patriarch”; comparative of 
mas “big, great”.
—» mastar.

“guest”. - NP mïhmân.
-à mèhmôn.
—> mèhmôn.
“reception, party”. - NP mïhmânï. 
“small box”. - Arab.-Pers. mijrT.
Ill sg. indie, pres. vb. mèkôdvün “to 
suck”. - NP makïdan, Kd. mëtîn.
Ill sg. indie, pres. vb. manödvün “to 
stay, remain”, also “to think, consider”, 
“mother”. This form is current in Yazd; 
in Xorramsäh môzèr. Taft mözar, Shari- 
fabad mâzèr.
“fruit”. - NP mïva.

“fruits”. - NP mTva-jät. 
—> mëwa-düna.

mëwa.
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mid “hair”. - NP mü(y).
mïna -» mènït.
minak,niwak “salt”. - NP namak.
mïnè —> mènït
mira “husband”. - Kd. mer.
mïwa-düna -à mëwa-düna.
mïwa-o-düna —» mëwa-düna.
mïx “nail, pag, pin”. - NP mïx.
mô dem. pron. “this”; mö-na “this is”.
môdarzèn “mother-in-law (wife’s mother)”. - NP 

mädar-zan.
môdmëra. môdmîra “mother-in-law (husband’s mother)”. - 

NP mädar-souhar.
môdmïra —> môdmëra.
môya “time”. - Arab.-Pers. mouqa‘.
môlüd “birth (day)”. -Arab.-Pers, moulüd.
mômô “midwife”, also mômôcè. - NP 

mämä(ca).
môna “here”.
mô-na —> mö.
mô-usü “at the same time, then”.
müna past part. vb. münabödvün “to get 

tired”. - Tajiki manda (sudan).
must “fist, handful”. - NP must.

N

na-bö —> ba(2).
nafar, nafer “person”. - Arab.-Pers, nafar.
nafer —> nafar.
na-itèn —» atèn.
nasïhat “advice, exhortation, admonition”. - 

Arab.-Pers, nasïhat.
na-süta. na-sütè —> èsüt.
na-sütè —> na-süta.
na-tïta -y èta.
n’au —> èvau.
navâtè (for na-ivâtèn) —» èvajèn.
na-vyôsta —> vyôsta.
nawôt “sugar candy”. - Arab.-Pers, nabät.
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nazdïk 
näxudö 
nè-bdï

“near”. - NP nazdïk.
“pea soup or porridge”. - NP nuxüd-âb. 
“now, then”, from nè “now” and bdï (-à 
bdë).

niwak 
nïgèn 
nïmrü 
nïrang 
nïvan 
nïvèn 
nôr 
nüm 
nün 
nuqrïna

—> minak.
-à ènïgèn.
“midday, noon”. - NP nïmrüz.

text III, note 4.
-» ènïvèn.

ènïvèn.
“pomegranate”. - NP (a)nâr. 
“name”. - NP nam.
“bread”. - NP nân, vern. nün.
“made of silver, silvery, silver orna
ment”.

nuxs, nuxsa “medical prescription”. - Arab.-Pers, 
nusxa.

nuxsa
nüyï 
nüzad

—> nuxs.
“new (one)”, with indef. article -Ï. 
“fiancée”. - NP nämzad.

Ö

o. vè, wa, wo
ö, ü(l)

“and”.
dem. pron. “that”, or /// sg. personal 
pron. “he/she”; ös - with possessive suf
fix.

ôma 
ômdèn 
öna, ônë 
ônë
ôs

perf Ill sg.vb. ômôdvün (—> etôhèn). 
perf. Illpl.vb. ömödvün (—> ètôhèn). 
pron. “there”.
—» öna.
—» ö (with possessive suffix).

P

pahn 
parônt

~ kartvün “to spread”. - NP pahn. 
past perfert III sg. vb. peröntvün (—> 
èparôna).

parônta 
parz-un

past part. vb. peröntvün (—> èparôna). 
“it is necessary”. - Arab.-Pers, farz (ast).
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pasïn 

pasmak 

pènj-sas
pê 
pè-ègartan

pèrôna 
pè-itôt

pês, pis
pinïr 
pïrô-mard

pis
pô(y)

pô’andôz

pogosi

pôkrï 
pôr

pöyö 
pünzda 
pust

“post meridiam”, (“two hrs. to sunset”, - 
Lorimer's gloss), vs. pïsïn “A. M.”.
“a kind of sugar candy, cotton candy”. - 
NP pasmak.
“five-six”.
“therefore, then, when”. - NP pas. 
Ill pl. pres, indie, vb. pè-gertôdvün “to 
come back, return”.
—» èparôna.
Ill sg. indie, pres. vb. pè-ômôdvün “to 
come back, return” (—» itöt).
prep, “before, near”, 
“cheese”. - NP panïr.
“shrine” (lit. “old man”), vs. pïramard, 
or mardôgï-pïr “old man” (—> I, note 2). 
“Place of zîyârat for ill people, e.g. Tan- 
durustän, a picnic to get health for 
others” (Lorimer’s gloss).

pës.
prep, “near, before, under”; izafe forms: 
pö-yi, or pô’i.
“a kind of present (usually certain 
amount of gold or silver coins with 
candy) given during wörüs-kisün (—>) 
ceremony by the representative (vakil) 
of groom to the bride’s representative for 
getting permission to take her from 
father’s home. Also all kinds of gifts and 
presents offered to the newly married 
couple by the relatives of both sides 
when inviting them for the first time (—> 
pôgôsï, also I, note 18).
“the first visit of newly married couple to 
any of their relatives” (-à I, note 18). 
“kitchen”. - NP päy-i küra.
“boy, kid”, also pörög (pl. pörögün), vs. 
döt(ög) “girl” (pl. dötögün).
—» text III, note 14.
“fifteen”.
“back, backside”.
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Q
qabül ~ kartvün “to accept”. - Arab.-Pers, 

qabül.
qadam “pace, step, footstep”. - Arab.-Pers, 

qadam.
qadda “a copper basin of 18” diameter”. - 

Arab.-Pers, qadah.
qahwasïnï, qâwasïnî “a sort of round and small copper tray”.
qand “sugar”. - NP qand.
qäwa “coffee”. - NP qahva.
qäwadün “coffee holder”.
qâwasïnî —» qahwasïnï.
qèr-az “except, beside”. - Arab.-Pers, qayr-az.
qirmiz “red colour”. - NP qirmiz.
qôlï
qôm-o-xës, qôm-o-xïs, 

qüm-o-xës, xës-o-qôm,

“rug, carpet”. - NP qâlï.

xïs-o-qôm “relatives”. - Arab.-Pers, qoum-o-xves.
qôm-o-xïs qôm-o-xës.
qôtï “box”. - Arab.-Pers, qütï
qüm-o-xës —» qôm-o-xës
qus “piece”. - NP (< Turk.) qäs, qäc.

R

rad prep. “for”.
rahberta past part. vb. ra(h)bartvün (—> I, note 

77).
rârôgï “wooden cradle placed on ground”; also 

nanï, nanö.
rasm “custom, habit, law”. - Arab.-Pers, rasm
ravan, rawèn “oil”. - NP rauyan, Kd. run.
rawèn ravan.
rawün (with def. article - rawiina) - “dead 

body, corpse”; perhaps from ravän 
“soul”.

raxt-o-war, raxt-o-wer “clothes, garments”.
raxt-o-wer raxt-o-war.
raz “grapes”. - NP raz “vine”.
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rës-sevid “elder, old man, partriarch”. - NP ris- 
safîd.

rèsta “handmade noodles, macaroni”, “dough 
rolled thin then rolled up and cut thin 
into stringes” (Lorimer's gloss). - NP 
rista.

rï
rïjen 
rizômandï 
rüj

prep, “on, over”. - NP ruy-(i).
-à irïjan.
“acceptance” (—» I, note 7).
“day”; h'z7/? def. article rùja, indef. - 
rüjï. - NP rüz, Kd. röz.

rüs ~ kartvün “to light”. - NP rousan (kar- 
dan).

s
safar 
saftüg

“travel”. - Arab.-Pers, safar.
“basket, pannier”; with def. article 
saftügi. - From savat (Arab.-Pers, 
sabad) + diminutive suffix -ü/ög.

sang, seng 
sang-i-pösür 
sar, ser

“stone”. - NP sang.
text I, note 6.

“head”, also prep, “on, over, on the top 
of- NP sar.

sar-taräsön
sauz
sauzï

—> text II, note 9.
“green”. - NP sabz.
“vegetables,edible herbs”. - NP 
sabzï(jât).

sawa “dog”, also svä. - From OIr. *spa-(ka-). 
The other word for “dog”, asu (mainly in 
obscene expressions) is also from the 
same form, perhaps with another reflex 
of the OIr. *-sp- cluster and with the 
later prothetic a-(see Introduction, § 2.2, 
6).

sèndix “suitcase, trunk, box”. -Arab.-Pers, 
sandüq.

seng 
ser 
sëyum

—> sang.
—> sar.
“third”. - NP seyyum.
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sidr, sidra “sacred shirt among the Zoroastrians” 
(—> II, note 77).

sidra —> sidr.
sïnï “tray”. - NP sïnï.
sïrat “face”. - Arab.-Pers, sürat.
sïx “spit (for roasting)”. - Arab.-Pers. sïx.
sö,usö, usü “then, therefore, at that time”. - Baxtiari 

usö, OSÜ, Kd. usâ, Dizfuli üsë, üsa, NP 
ïsâ “now, already”, Pasto osa “now”.

söbün “soap”. - Arab.-Pers, säbün.
söyötT “present, gift”. - Arab.-Pers souqâtï.
sô-i-zamïnï “potato”. - NP sïb-i zamïnï.
söl “year”. - NP säl.
sölgiri “birthday party”.
söligl “years old”.
sölör —> tetx III, note 5.
söpra “table cloth”. - Arab.-Pers, sufra.
sôvïda “pulverized, pounded”. - NP sâyïda, 

vern. sâbïda.
sub, suv “morning”. - Arab.-Pers. subh.
subi “at the morning”. - Arab.-Pers.

-» I, 62. subhï.
sub-xada “host, owner of a house”.
süjnöda past part. vb. süjnödvün “to burn, light”.
suv sub.

sahr

S

“city, town”, with indef. article sahrï.
sarbat, sarbatök “soft drink, juice”. - Arab.-Pers, sarbat.
sarbatök sarbat (+ suffix -ôk).
sarö “wine, vodka”. - Arab.-Pers, saräb.
sas “six”.
sasum “sixth”.
sau “night”.
sè 1) pronominal particle employed as the 

agent cases with the perfect, imperfect 
and pluperfect; 2) prep, “to, for, from”;
3) oblique forms of III sg. pronoun: 
“him/her, it”.
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sèm “candle”. - Arab.-Pers. sam‘.
sèn —> èsèn.
sènôja III sg. indic. pres. vb. sènôjnôdvün “to 

seat”; also sinüstvûn id., vs. nastvün “i 
sit”.

sènôjèn (for èsènôjèn) Ill pi. pres, indic. vb. sènôjnôdvün (—» 
sènôja).

s in èsèn.
sïr “milk”.
sïrïnï “sweets”.
sirüna “comb”. - NP säna.
sïsa “bottle”.
sïv prep, “under, down”. - NP sTb.
sô(l) suffixal pronoun III pl.; also as agent

—» passim with perfect and pluperfert.
§ö(2)

-» III, 16, 22
short infinitive of vb. södvün “to go”.

sôtèra “a kind of edible herb, leek”. - NP säh- 
tarra.

süm “dinner, food”. - NP säm.
süran —» isüran.
sürwö “soup, porridge”. - Tajiki sürpö, Arm. 

dial, surva < Middle Persian sör-päk.
sust perfect III sg. vb. sustvün (—> isüra).
sût —> èsüt.

T

ta —> èta.
tä(l), tö prep, “till, until, up to”.
tä(2) “piece, thing”.
talaban,talabèn Ill pl. indic. pres. vb. tilabödvün “to 

invite”. - Arab.-Pers, talabïdan.
talabèn —> talaban.
talaböd perfect III sg. vb. tilabödvün (—» tala

ban).
taraf “side, behalf’.
taräsöd perfect vb. taräsödvün “to shave”.
tas “fire”. - Luri tas, NP ätas.
tèn —> atèn.
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V

tènôk ~ kartvün “to spread, arrange”.
tinïr, tirin “oven”. - NP tanûr.
tirïn —» tinïr.
tö -» tâ(l).
tôhèn —> ètohèn.
tôyèn —> ètohèn.
tôqca “niche”.
tôrèn —» ètôran.
tôrta short infinitive vb. würtvün (—> ètôran).
töt —> itôt.
tü prep. “in, within, into”.

U, ü

usö —> SÖ.

ustü “teacher”; also hustü, hussü, hussô. - 
NP ustad, vern. üstâ, Kd. hösta.

usü —> SÖ.

ü(l)
-> III, 20

—> Ö.

ü(2) (for èü) Ill sg. pres, indic. vb. vyôstvün “to
II, 27 desire, want, wish”, cf.: 

mè ü mö ü
dè ü dô ü
sè ü sô ü

vacca “child”. - NP bacca.
vaccadôr “having a child or children”. - NP bacca- 

där.
vahtèr “better”.
vakïl “deputy, representative”. - Arab.-Pers, 

vakïl.
var, vèr prep, “on, over, around".
var-ètôran “to take”, III pl. pres, indic. vb. würtvün 

(—> ètôran) with preverb var-; cf. NP 
bar-ävardan.

vast —» bast.
vau > èvau.
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vè
vè-berïna

vè-büsa

vè-èkrèn

vè-èxïna, vè-xïna

vè-ibra

vè-ibrèn

vè-ikra, vèkra

vè-ixerèn
vè-ixra

vèkra
vèkü
vènôda
vèr
var-ikrin, vèr-ikrèn

vèr-ka
Vèstô

-> III, 38, 47, 51, 56
vës

-»/, 47
vè-san, vi-san
vè-süran 
vè-talaban

vèvènît
vè-xïna
vïdenjïr
vîna (for èvïna)

vi-san

—> o.
III sg. pres. subj. vb. bartvün “to take 
away”, with preverb vè-.
Ill sg. pres. subj. vb. büsîdvün “to kiss”, 
with preverb vè-.
Ill sg. pres. subj. vb. kartvün “to do”
(—> èkrèn).
Ill sg. pres. subj. vb. xênôdvün “to 
recite, read, sing” (—» èxïna).
Ill sg. pres. subj. vb. bartvün (—» vè- 
berïna).
Ill pl. pres. subj. vb. bartvün (—> vè- 
berïna).
Ill sg. pres. subj. vb. kartvün (—> 
èkrèn).
Ill pl. pres. subj. vb. xartvün “to eat”.
Ill sg. pres. subj. vb. xartvün (—> vè- 
ixerèn).

vè-ikra.
II sg. imper, vb. kartvün (—> èkrèn). 
past part. vb. vènôdvün “to throw”.
—> var.
“to put on, to pour (water, etc.)”, Ill pl. 
indie, pres. vb. kartvün (—> èkrèn) with 
preverb vèr- (war-).
perf. Ill sg. vb. kartvün (—» èkrèn).
—» Avèstô.

“(to) her/(him)”. - NP bihas.

III pl. pres. subj. vb. södvün (—> èsèn).
Ill pl. pres. subj. vb. sustvün (—» isüra).
Ill pl. pres. subj. vb. tilabödvün (—> tal- 
aban).
IIpl. imper, vb. dïdvün “to look, see”.
—» vè-èxïna.
“castor oil”; also vïzenjïr.
/// sg. pres, indie, vb. dïdvün “to look, 
see”.
—> vè-san.
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vistan,vistèn III pl. pres, indic. vb. wlstödvün (—> 
èsta).

vïstèn
VÖJ

—» vïstan.
“voice, speech”; ~ kartvün “to call, 
invite”.

vyösta past part. vb. vyöstvün (—> ü(2)); nega
tive na-vyösta.

W

wa 
war-ikrin 
waxt
wo
wödim 
wohin!
wöjfl

—> 0.
vèr-ikrèn.
“time”. - Arab.-Pers. vaqt.
—> o.
“person, man”. - Arab.-Pers. ädam. 
“metallic, made of iron”. - NP ähanT. 
“dried nuts, fruits and edible seeds”. - 
NPäjTl.

wölis “change, altering”; ~ kartvün “to 
change”; also wülis, älis (in Kerman).

wölö 
wömöda

“plum”. - NP älü.
part. vb. wömödvün “to prepare, be 

ready”. - NP ämäda.
wört 
wörta 
wörüs

“flour”. - NP ärd.
pastpart.vb. würtvün ètôran). 
“bride, daughter-in-law”. - Arab.-Pers, 
‘arils.

wörüs-kisün “(ceremony) of taking the bride” (—> /, 
note JO).

wös 
wötis-süz

“soup, porridge”. - NP as.
nomen agent is, “one in charge of making 
fire”. - NP ätas-süz.

wötis-süzi 
wöw 
wöwinör

abstract noun, from wötis-süz (—>). 
“water”. - NP äb, Kd. äv.
“pomegranate juice”. - NP äb-i anär.
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X
xa reflexive pronoun I sg.‘, with postposition 

-rö: xasö, xas-rö.
xada “house, home”; izafeh form xad-i; with 

def. article xda.
xad-i 
xadö 
xärt

xada.
prep. “with”.
perf. Ill sg. vb. xartvün “to eat”; also 
short infinitive with dödvön “to give” 
(c/, e.g., Ill, 10, 29). In III, 6 xärt is 
from OIr. *hwar- “to fit, grasp” (Bailey 
1971, p. XXVIII).

xasö 
xas-rö

—» xa.
—> xa.

xavarmëra, 
xavarmïra, xôyïmïra 

xavarmïra
xavèr
xda
xèn
xerta

“sister-in-law, husband’s sister”, 
xavarmëra.

“sister”; also xör (in Taft).
—> xada.
perf. Ill sg. vb. xënôdvün (-» èxïna). 
past part. vb. xartvün “to eat” (—> xärt); 
~ büt (I, 44) - past subj. Ill pl.

xës-o-qôm 
xîs-o-qôm 
xit 
xiyôr

—> qôm-0-xës.
qôm-0-xës.

“line”. - Arab.-Pers. xatt.
“watermelon”; also hiyör (in Yazd). - 
NP xiyär “cucumber”.

xôbtèn (for èxôbtèn) /// pl. indie, pres. vb. xöftödvün “to 
sleep”. - NP xuftan, xuspïdan.

xôg 
xôyïmïra 
xudômurzï

—» hük.
-» xavarmëra.
“God’s forgiveness, blessedness”. - NP 
vern. xudämurzT.

xudum 
xurd-xurd

“which, anyone, someone”. - NP kudäm. 
“pieces”; ~ kartvün “cut to small 
pieces”.

xurist 
xurjïn 
xurôk

“food, dishes”. - NP xurist.
“bag”. - NP xurjïn.
“food”. - NP xuräk.
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-> /, 75; II, 13, 16; III 13, 14, 16, 47.

Y
ya, yak 
yak 
yak-dô-sè

“one”; with indef article yakï, yekï.
—> ya.
“one - two - three”, i.e. “few. a certain 
amount”.

yakï 
yaqîn

-> ya.
~ kartvün “to become convinced”. -
Arab.-Pers, yaqîn (kardan).

yawäling “green cucumber”. - NP bädrang, Arm. 
(< Iran.) varung id.

ya-xurdi
yekï 
yô(l)

—> passim
yô(2)

“few”. - NP yak-xurda.
-> ya.
conj. “or”.

adv. “fully, completely, entirely”.

yoddost text III, note 15. - NP yäd-däst 
“memoradum”.

yoga, yôgë 1) “place, locality”, 2) with kartvün “to 
serve food”.

yôgë
yös

-> yoga.
“boiling”; wöw-i ~ “boiling water” (—> 
iyôsnèn).

Z

zam “memory”; - graftvün “to learn”, me 
zam göre “I learn”.

zamïn 
zaxm 
zïvn 
zöd

“earth”. - NP zamïn.
“a piece of meat”.
“wife”; also ziyüna.
perf. Ill sg. vb. zönödvün “to give 
birth”.

zöda(l)
-y passim

zöda(2)
-> II, 7, 35

“woman in childbirth, in labour; 
recently confined”. - NP zä’ü. 
short infinitive, or past part, in a 
construction with vau (—>) (//, 7), and 
past part, in verbal form zöda but - past 
subj. (II, 35).
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zödmün, zöumün “childbirth, accouchment, delivery”. - 
NP zäymän.

zömöd “bridegroom, son-in-law, groom”; also 
zömöz.

zömödi 
zöumün

“wedding” (-» 1, note 5).
—> zödmün.





Abbreviations

—>
<
> 
accus.
adv. 
Arab. 
Arab.-Pers. 
Arm.
Av.
Bal.
caus. 
coni.
def. 
dem. 
dial.
EVP
Hebr.
id.
IE 
HFL II 
imper, 
imperf. 
indef. 
indie, pres, 
intrans.
Ir. 
Judeo-Pers. 
Kd.
Kerm. 
lit.
MP
neg. 
NP 
NW 
Olnd.
OIr.

see
derived from, or borrowed from 
results in, gives 
accusative
Adverb
Arabic
Loanwords of Arabic origin in NP
Armenian
Avestan, Avestic
Balücï
causative
conjunction
definite
demonstrative (pronoun)
dialectical
Morgenstierne 1927 (—> Bibliography)
Hebrew
idem
Indo-European
Morgenstierne 1938 (—» Bibliography) 
imperative 
imperfect 
indefinite
indicative present (—> also pres, indie.) 
intransitive
Iranian
Judeo-Persian
Kurdish
Kerman i
literally
Middle Persian
negative, negation
New Persian
North Western
Old Indian
Old Iranian
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OP Old Persian
part. participle
Parth. Parthian
perf. perfect
Pers. Persian
Pl. plural
PP past participle
prep. preposition
pres, indie. present indie. (-» also indie, pres.)
prêt. preterite
pron. pronoun
sg. singular
Sogd. Sogdian
subj. subjunctive
SW South Western
Syr. Syriac
trans. transitive
Turk. Turkic, Turkish
vb. verb
Vd. Vendidad (—> Darmesteter, in Bibliography)
vern. vernacular
vs. versus
Wir. West Iranian



Bibliography

Asatrian 1989'

Asatrian 19892

Asatrian 1995

Asatrian 1997

Asatrian 1999-2000

Asatrian 2001

Asatrian, Livshits

Azargoshasp

Bailey 1936

Bailey 1971

Benveniste

Boyce 1979

r.C. AcaTpnH. OiTJiarojibHbie nMeHa b 
cpeßHepcnjjcKOM n napc|)5tHCKOM (Ha 
MaTepnajie TyptjDaHCKnx tckctob. 
EpeBaH, 1989.
r.C. Acarpan. Cy(j)(|)HKC MHOJKecTBennoro 
HHCJia -gal B HpaHCKHX. - ITbpd luijnfi bi_ 
Uft^JSb lkpbi_bij>[i bpl^pbbp bi d n ryi fil Lp rfb bp 

d n rjn fit t_p fib bp — XV. bpbuuïi, 1989, pp. 300- 
304.
G.S. Asatrian. Dim(i)lT: People and Lan
guage. - Encyclopaedia Iranica, vol. VII/4 
(1995), pp. 405-411.
G.S. Asatrian. Iranian Notes: 1 ) Remnant of 
an IE Poetic Term for “HORSE, STUD” in 
New Iranian, 2) Armenian aparhayik, 3) Ar
menian tatask “thorn, thistle” - Iran & the 
Caucasus, vol. I (1997), pp. 179-180.
G.S. Asatrian. The Holy Brotherhood: The 
Yezidi Religious Institution of the “Brother” 
and the “Sister” of the “Next World”.-Iran & the 
Caucasus, vol. III-IV (1999-2000), pp. 79-96.
G.S. Asatrian. Ä1 Reconsidered. - Iran & 
the Caucasus, vol. V (2001), pp. 149-157.
G. Asatrian, VI. Livshits. Origine du Sys
tème Consonantique de la Langue Kurde. - 
Acta Kurdica, vol. 1 (1994), pp. 81-109.
Moubed Ardesïr âzargosasp. Ayïn-e kafn- 
o-dafn-e zartostyän-e Tehrän. Tehran (s.a.).
H. W. Bailey. Yazdi. - BSOS, vol. VIII/2-3 
(1936), pp. 335-361.
H. W. Bailey. Zoroastrian Problems in the 
Ninth-Century Books. Oxford, 19712.
E. Benveniste. Les infinitifs avestiques. 
Paris, 1935.
M. Boyce. Zoroastrians. Their Religious Be
liefs and Practices. London, 1979.



92 HfM 85

Boyce 1990

Darmesteter

Dehxoda
Dhalla

Geiger 1882

Geiger 1890

Geiger 1898-1901

Hadank

Ivanow

Keshavarz 1948

Keshavarz 1984

M. Boyce. Textual Sources for the History of 
Zoroastrianism. Chicago, 1990.
J. Darmesteter. The Zend-Avesta. Part 1. 
The Vendîdâd. - The Sacred Books of the 
East (ed. by F.M. Müller), vol. 4, Dehli, 
19988.
Dehxodä. Loyatnäme, vol. 14.
H. Dhalla. Funeral Customs and Cere
monies of the Parsis in India. -Bulletin of the 
Department of Linguitics of University of 
Shiraz (Asia Institute), Nos. 2-4 (1978), pp. 
1-47.
W. Geiger. Ostiranische Kultur im Altertum. 
Erlangen, 1882.
W. Geiger. Etymologie des BalücT. 
München, 1890.
W. Geiger. Kleinere Dialekte und Dialekt
gruppen. - GIPh, 1/2 Bd. Strassburg, 1998- 
1901, SS. 287-425.
K. Hadank. Die Mundarten von Khunsär, 
Mahallät, Natanz, Näyin, Samnän, STvand 
und Sö-Kohrüd. - Kurdish-Persische 
Forschungen, Bd I, Abt. III. Berlin-Leipzig, 
1926.
W. Ivanow. The Gabri Dialect Spoken by 
the Zoroastrians of Persia. - Rivista degli 
Studi Orientali, vol. XVI (1934), pp. 37-97; 
vol. XVII (1938), pp. 1-39; vol. XVIII 
( 1939), pp. 1-59. (All in one pagination, with 
additional page numbers in square brackets, 
including pp. 1-164.)
K. Kesâvarz. Tahîye-ye moqaddamät va 
ejrä-ye marâsem-e zanâsüyï dar beyn-e 
zartostTyän-e Trän va pârsïyân-e Hendüstän. - 
“Pesotan”, 1327, vol. 6, pp. 14-21; vol. 7, 
pp. 13-15.
K. Kesävarz. Farhangnäme-ye güyes-e 
zartostyän-e ostän-e Yazd. - “Faravahr”, 
Tehran 1362, vol. 1, pp. 49-58; vol. 2, pp. 
101-106; vol. 3, pp. 227-237; vol. 4, pp. 458-



HfM 85 93

Keshavarz 1993

Lorimer 1916

Lorimer 1928

Mackenzie

Massé

Mazdapur

Modi

Morgenstierne 1927

Morgenstierne 1938

Pokorny

Sorushian

466; vol. 5, pp. 551-558; vols. 6-7, pp. 709- 
714; vols. 8-9, pp. 781-786; vols. 10, pp. 
881-890.
K. Kesävarz. Farhang-e zartostyän-e ostän- 
e Yazd. - Eskilstuna (Sweden), 1993.
D.L. Lorimer. Notes on the Gabri Dialect 
of Modern Persian. - JRAS, 1916, pp. 423- 
489.
D.L. Lorimer. Is there a Gabri Dialect of 
Modern Persian? - JRAS, 1928, pp. 287-319. 
D.N. Mackenzie. The Origins of Kurdish. - 
TPhS, 1961, pp. 68-86.
H. Massé. Croyances et Coutumes Persanes, 
t. 1-2. Paris, 1938.
Katäyün Mazdäpür. Väzenäme-ye 
behdïnân-e Yazd. Vol. 1. Tehran, 1374.
J.J. Modi. The Religious Ceremonies and 
Customs of the Parsees. Bombay, 19954.
G. Morgenstierne. An Etymological Vocab
ulary of Pashto. Oslo, 1927.
G. Morgenstierne. Indo-Iranian Frontier 
Languages, vol. II, Oslo, 1938.
J. Pokorny. Indogermanisches etymologis
ches Wörterbuch. Bern-München, 1959.
J. S. Sorüsyän. Farhang-e behdinän. Tehrän, 
1370.

Vahman F. Vahman. Kurdish and Bakhtiari. - Acta

Vahman, Asatrian 1987
Kurdica, vol. 1 (1994), pp. 109-111.
F. Vahman, G.S. Asatrian. West Iranian
Dialect Materials: I. Materials on the
Ethnography of the Baxtiaris. Copenhagen, 
1987.

Vahman, Asatrian 1992

Vahman, Asatrian 1995

F. Vahman, G.S. Asatrian. West Iranian 
Dialect Materials: II. Short-Stories of the 
Baxtiârïs. Copenhagen, 1991.
F. Vahman, G.S. Asatrian. Poetry of the 
Baxtiârïs. Love Poems, Wedding Songs, Lul
labies, Laments. — Historisk-filosofiske 
Meddelelser. The Royal Danish Academy of 
Sciences and Letters. Copenhagen, 1995.



94 HfM 85

Vahman, Asatrian 2001 F. Vahman, G.S. Asatrian. The Unpub
lished Report of His Britannic Majesty’s 
Agent: D.L. Lorimer’s “The Bakhtiari 
Tribal”. - Iran & the Caucasus, vol. V 
(2001), pp. 227-238.

Windfuhr G. Windfuhr. Central Dialects. - Ency
clopaedia Iranica, vol. VI, pp. 242-252.



APPENDIX
Marriage Ceremony of the Zoroastrians of Tehran 

(“Honar va mardom”, Nr. 85, 1970)

The mother and the sister of the boy together with some close relatives 
go to the girl’s home to ask for her hands. This is usually done after the 
parents of the girl agree for such a visit. Often, the boy’s family sends a 
letter from him, addressing the girl’s father and expressing the intention 
to marry his daughter. To this letter written on a green paper and 
enclosed in a green envelope, a sugar loaf, some bearberry and thyme 
are attached. Another way is to send dehmobad (the assistant of the 
local priest) with a similar mission to the girl’s house to ask for her 
hands from the head of the family. After a few days the answer to the 
letter declaring the consent of the girl’s father is delivered to the boy’s 
home. By this they can start preparations for the engagement.

On the day of engagement, the bridegroom together with his family 
go to the bride’s home, taking with them a ring and presents such as 
shoe, clothing, gold coins, etc. Two lamps with tulip-like glasses and 
burning candles, a mirror, a small jar with rose water, some (white) 
sweets, noql, and a sugar loaf are also presented to the girl. Afterwards, 
the engagement rings are exchanged.

A few days later, the girl’s family takes similar presents to the bride
groom’s house. To show her dignity the girl does not accompany them. 
Now the bride and the bridegroom can meet each other as often as they 
wish, but they are not yet wife and husband. A certain day with a good 
omen is then chosen for the wedding party.

Before the wedding the bride and the bridegroom together with their 
close relatives go for shopping. The bridegroom buys her wedding 
dress, a bag, shoes, clothing, jewelers, etc. The bride in her turn, buys 
him a wedding suit, shoes, shirts, ties, etc. A few days before the wed
ding the bride’s family sends household furniture to the couple’s future 
home. The same day during a small party, the bridegroom’s family sews 
the bed clothes to be used in the bridal chamber. This should be sewed 
by the thread sent by the bride’s family.

Among the Zoroastrians the wedding party and the consummation of 
the marriage should happen on the same day. Before the sunset of the 
day of the wedding, the couple together with their close relatives go to 
the temple. In front of them they carry the Holy Avesta, two lamps with 
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tulip-like glasses and burning candles, a mirror, white sweets, noql, a 
few pomegranates and eggs. Then the couple sits down in front of the 
white table-cloth (sofreye goväh), on which the following items are tra
ditionally arranged: the Avesta, a mirror, candles, flowers, white 
sweets, noql, a brazier with burning aloe wood, eggs, a pomegranate, 
scissors, green tassels and a tray with dried roasted nuts. The families 
sit down on the two sides of the couple and the priest sits down in front 
of them. There should be also two witnesses representing each family. 
A representative of the Zoroastrian Society, Anjoman, must also be pre
sent. The priest recites some verses from the Avesta, gives them pieces 
of good advice and asks the couple if they consent to get married. After 
the positive answer from both of them, the wedding is recorded in a 
special book and is signed by the couple and the witnesses. Upon fin
ishing the ceremony the dehmobad throws the egg from the wedding 
table to the roof of the house. By this he cuts symbolically with the scis
sors the right of the bride’s father on her in exchange for an egg.

Afterwards, the dehmobad holding the mirror in front of each guest, 
pours some rose water in their hands. Another person offers the guest 
sweets. Dehmobad, then, offers the guests dry roasted nuts, which they 
take them home as a sign of a good omen.

After circumambulating the Holy Fire for three times, the bride and 
the bridegroom together with their families go to the wedding party. 
When the feast is over the close family relatives take the couple to their 
new home. Fire must burn in front of the house and a special drink 
called “the drink of the bridal chamber” (sarbat-i der hejle) should be 
served to the guests. When entering the bridal chamber the mother of 
the bridegroom gives the bride jewelers. In the nuptial chamber, in the 
presence of some close female relatives, the couple washes each other’s 
feet. First, a tray is placed under the feet of the bride and the bride
groom. There is a vessel containing water mixed with milk. There is 
also green grass in it (as a sign of growth and happiness). This grass is 
called margh, marv or mavr. The bridegroom washes the feet of the 
bride with the mixture of water and milk, and she, in her turn, washes 
his feet. The grass must give their life growth and freshness, its roots 
must bind them together and the milk must guarantee their sinlessness 
and purity.

The guests now leave the couple alone. The couple eats a sweet 
pomegranate, which is taken from the sofreye goväh, hoping to beget as 
many children as the grains of the pomegranate.

Next morning the beddings shall be collected and tied up by the 
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eldest sister of either bride or the bridegroom. The bridegroom should 
leave a golden coin for her to collect. The same morning the bride’s 
family sends to the close relatives of the two families some yogurt 
(“white”, as a sign of the chastity of the bride), and some sweets to eat 
(to have a sweet life). In the afternoon the families must come to visit 
the couple. But before they arrive, the bridegroom together with some 
of the male members of the family and the priest go to the river. They 
carry two lamps with burning candles, and after reciting the Avesta they 
pour milk mixed with water and flowers, which they had been carrying, 
into water. This cleans the bridegroom from his old impurities and 
defilements, bringing him to a marriage life as pure and chaste as milk 
mixed with water and flowers.

Returning from the river the bridegroom goes to thank his parents-in- 
law for the upbringing and the education the bride has received. He 
kisses her hands and in turn receives a present (like a watch). When he 
is back home, the bride empties on his head a bowl filled with sweets 
and candies. Then the families offer them their wedding presents. The 
bridegroom gives to his mother-in-law a pomegranate on which certain 
amount of coins (33, or 101) are fixed. This is sir-bahä (the price of the 
milk) as a token of his thanks. He also presents her and his sister-in-law 
a pair of shoes.

The third day after the wedding, a special dish, äs-e resteh, a thick 
soup (consisting of beans, vegetables and long thin home-made noo
dles) is prepared. The bride should prepare fresh noodles and cut them 
in the right size, hand it to the groom to put them into the pot. This cer
emony ends with a small feast on which the soup is divided between the 
relatives.

The couple, before paying any visit to the families, must first go to 
pray in a shrine, a holy place called Shaverahräm îzad.

The parents of the couple invite them to their homes and on their 
arrival give them presents. Then comes the turn of other family mem
bers. Accepting the invitations of the families can sometimes take a 
whole year. Such feasts are not void of any ceremony. Entering the 
house, the couple receives a flower or green grass or a grain of a 
pomegranate (or an apple, etc.). A mixture of thyme, sweets, bearberry, 
almonds etc. is scattered over their heads whereupon all persons present 
salute them with “habîro sad bas'.
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A Gabr Tradesman
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A Gabr Woman
(L. Dubeux. La Perse. Paris, 1841)
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A Gabr Woman’s garment from Yazd, around 1950 
(Katalog der Sonderausstellungen des Iran Museum, 

Hamburg, Kat. 106)
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A Dakhma near Tehran 
(Mme J.-M. Dieulafoy, 1887)
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Dakhma
(Mme J.-M. Dieulafoy, 1887)
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A dead body exposed in Dakhma





HfM 85 113

A Parsee performing kusti prayer 
(L. Dubeux. La Perse. Paris, 1841)
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A Parsee family from Bombay
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